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From an Upolu talling chief T ohtained the following licte !

1. Tapui ma'n mon: to harg a cocomit shell or battle an o tres, Penalty, Fild.

2 Tapul [ a'o; o coconut beaf an arm’s length Tomg braided. Pemaliv, to be hitlen
by a sting cay.

L Tapoi isemu; plece of tapa tied to a resd, Penalty, to bave one’s clothes eaten
by raka.

4o Tapid b pa; a coconiat cup with o kootted cord, Penalty, nose will fall in,

In Tan three fapriz are still remembered :

1, Hieroglyph; & cocomet shell of bottle filled witl water bung to & teee with &
fastening of tapa or cloth, Pmdtr__ Failz,

2. Hicroglyph; a woven ecconut leaf basket with g plece of stick pushed through
it Penalty, o bo speared by o swordfishe

3. Hieroglyph; a hesloed whole eoconut,  Peualiy, bails an the hattocks,

In Fitiuta two fopuis were still remermbered :

Tapul tigisani (8 coconut water bottle vsed for careying salt water). Penalty, &
skin miection

Tapui agi (= crab with a stick in its mouth fastened 1o a tree with sermit). Pens
aliy, to be bitten by craba.

RANK AND TAPU

The Samcan conception of rank as a question of title rather than of
birth was heghly unfavorable to the meintenance of tapus of rank, With the
absence of any sort of primogeniture, no special sanctity of the first born
and the late accession to a Htle, men who would later hald high rank, lived
and mingled with common men for the first twenty-five to thirty-five years
of their lives, The prestige elsewhere associated with birth became asso-
cinted with the title, and was passed from title holder to title holder, instead
of from father to newhorn son, The addition of the idea of removing a
man's title if he were old or inefficient completed the legalization of this
concept of rank. Exeept for the tapus of the Tui Manua and the few tapus of
other high chiefs, those observances: respect for the garments, food, bed,
cup, name of the chicf, which were motivated in other parts of Polynesia by
a fear of the contagious sanctity of the chief, became mere etiquette. Even
the sanctity of the Tui Manua was invaded by this iconoclastic conception,
Acoaman who was to be Tw Maoen might be tattooed before he aecedesd] o
the title but not afeerward. Children born to him before accession were
treated as other children; children born to him afterward were foma pofa
{zacred children). Intrinsic sanctity of persons—mnot of the mere present
incumbents of titles—was foreign to the Samoan feeling.

ATTITUDE TOWARDE WOMEN

Samoans are curiously free from the widespread Oceanic attitude towards
women. As they allow no inherent qualities to high birth, so also they do
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ned attribute any special fixed qualities to sex. Neither men nor women are
of importance unless they hald titles; all of those who do not hold titles are
liable to exclusion from ceremonial oceasions as nonparticipators. The young
girl has been institutienalized as taupou and thus may make the kava in the
council house of chiefs, or drink the first cup of kava on a malaga. She re-
ceives higher honors than those accorded to a manaia. Women may also
hold titles ; Makelita, the last Tui Manua but one was 2 woman, and Talala,
the mother of Tufele, at present holds the matai name of Leota in Upolw.

Customn, not an intrinsic guality which renders them inherently unfit,
usually prevents women from holding titles, Bonito fishing is prohitited to
womesn, bt tumerie, varnish, and black dye inaldng are prohibited to men,
Menstruating women are forbidden to take part in these activities, but thiz
i # slight handicap in comparison with the great amount of energy expended
on preserving sacred things from contact with women in other parts of
Polynesia,

Most notable is the absence of the special hivth house, the absence of
the menstrual hit, and the pavcity of menstriml tapus. Menstruating womes
and girls before puberty suffered the same disabilities, They were forbidden
to malkee kava or fafolo (a breadiruit dish almost invarfably made by men).
A few informants included palesoni (coconut and taro leaf pudding } in the
list of prohibitions. Menstruating women and immatore girls are forhidden
to eat porle. Aside from the set of prenatal ohservances, birth was very Litdle
stressed by prohibitions. The bamboo mife with which the umbilical cord
was cut was thrown away, Formerly abortions were greatly feared and were
thrown into the bush at ance.

FROHIBITIONS CONCERNING DEATH

The bottle which contained the oil used in rubbing the corpse and the
remains of the tumeric were tapu and buried with the corpee. But the mat
upon which the body lay was removed, aired, and preserved, in case it was
a mat regarded as (oo expensive for burial. Those who attended the GOTpse
bathed before eating, The fan used was given to the sister or paternal aunt.
Craves were made near the home ar even in it and were not tapu. Fones
accidentally turned up on the ground were avoided as danperous.

PEOHIBITIONS SURROUNDING WORK

Of all economic activities in Manua, only twe could be said to he sup-
rounded by prohibiticns. These were fishing, especially bonite fishing, amd
the preparation of dyes for tapa.

It was forbidden to take food in & new bonite boat and considered in-
advisable to do =o at any time. A man who was going bonito fishing might
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not have se intercourse the night before. Women were forbidden 1) lglg"-iﬁh
bonito cabides or bonito hooks and lines, When the fish were bronght home,
they were laid on breadfruit leaves at the frong of the house and a woman
poured water over them, after which she was free to touch them, While
the fishermen were away from hemne, it was forbidden b raise the house
blinds, sweep out the house, weed the yard, or do any kind of work. The
penalty for the infringement of any of these regulations was bad luck in
fishing. A new net was spread while fasting. Tt was forbidden to watch men
pound hait. Eating while using an upege sac'e (kind of net) brought a
penalty of death. The bonito fisherman was alsg torbidden anger and un-
willingniess, he was bidden to go with an amiable disposition,

The making of tumeric (o Je fega) the grating of o' bark to provide the
varnish for tapa, and the burning of candlenuts (o f¢ fousa sa) for black
pigment were all hedged about with prohibitions, Women engaged in these
activitics were forbidden to have sexial mitereourse on the preceding night.
They might not work while menstruating, nor might immature girls gssist
them, They were forbidden to bathe in the sea Unwillingness, ill feeling,
sulking, pouting, and weeping were forbidden. For the fouse s a woman
must he “old,"” past the menopause, and must work alone withont interrup-
tion, Failure to observe these rules would spedl the dve. They said of making
tumeric, "0 musw, ¢ IF moe o fega™ (if the heart is unwilling the dye will not
settle],

Tattooing had not been performed on Manua within the memory of my
informants, Untattooed beys were not allowed to make the keava, although
they were allowed to pass the kava Cups.

House building and canoe building, trail making and wall Bisilding were
occasions upon which chiefs gathered topether, All such oecasions de-
manded consideration from outsiders; women, children, and untitled men:
all nonparticipants, were forbidden 1o intrude except upon speclal errands.
But such intrusion was sitnply a breach of etiquette.

PROHIBITIONS SURROUNDING GODs

It was forbidden to injure, kill, or eat of the plant or animal in which
one’s family god or village god was embodied, under pemalty of the wrath
and chastisement of the god. No ohject which had been dedicated to a god

miight be given away, The idea of cotagion was not involved in this pri=
hibitia,

LIFTING TAPUS

The slight development of tapiis in Samoa is naturally eccompanied by
a very slight pattern for removing tapus. The typical method otitside Manus
is by sprinkling with water the person, place, or object which kas become
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zacred. After tattooing on Tutuila the newly tattoced were sprinkled and
then permitted to bathe and mingle freely with the people. In western
Samoa high chiefs' titles were removed by sprinkling and the spot upon
which a titled high chief had been sitting was sprinkled (104, p 127).
Those who had handled the dead were freed from tapn in the same Wway
(104, p. 128].

Oy Manua there is no record of this sprinkling procedure. Those whe
had handled the dead bathed in the sea, a typical part of the conclusion of
tapu in eastern Polynesia. The coconut palm leaves laid across the entrance
of a village at the death of a high chief were simply lifted when the period
of mourning was passed. The obviation of the results of an accidental in-
fringement, so highly developed among the Maori, is limited to the rite of
the foot of the Tul Manua, (o fe 5ol 1ga).

This meagre list would suggest that Samoan society lacks that dramatic
division into the contagious and the noncontagious, those things which may
be handled safely, casually; and those things which must be treated with pre-
cantion. But the Samoans have a dichotomy of their own between the form-
ally social and the individuzl, All occasions of group activity ere sa;
interruptions, levity, noise, chattering children, casual comer (even of rank)
are all forbidden, ‘The participation of the titled men of the group renders
a hunt for an escaped pig, a house building, or a wall building, important and
inviolate. ‘The man, no matter how high his rank, who builds himself a whole
house, in casual, informal fashion, is engaged in a secular activity, as is the
woman who weaves her fine mat while half a dozen children tumble reckless-
Iy about among the strands. But if the man is engaged in adding one sennit
lashing to a house for which /ufuga have been formially engaged, or a woman
sews one fegther to her mat in 2 formal *weaving house” of wives of matais,
they are then formal, important activities, consecrated Lo the walue the Samoan
respects most—the formal gocial structure, Moo individeal is important i
himself for inherent, inalienable qualities. Only as individuals, places, of
gecasions are given importance by this peculiic social sanction, must they
be treated with respect; a respect which is now rigorous etiquette, no longer
tapii.
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MANUAN RELIGION

Any account of Manuan religion to-day is open to Very serious criticisms.
The peopile have been Christians for almost a hundred years, All informants
are_merely repeating information which they heard from their fathers and
grandfathers, Christian phraseclogy, Christian ways of thought, have over-
laid much of the older attitude. Nor has the process of Christianization been
even.  Spirits have been allowed 1o remain as demons sanctioned by the evi-
dence of Holy Writ, family pods have been demoted and exiled to a demon
existence in the bush; and though Tagalea has suffered little, as it is possilile
to regard Jehovah as his direct successor, lesser gods have been pushed to the
wall. Ceremonies which the missionaries deprecated have vanished, while
others have remained. Any remarks which | make are, therefore, offered
with the greatest caution; they are scattered ohservations and random hypo-
theses rather than systematic accounts of the aboriginal cults.

Despite the long Church influence, there are certain features which have
made for preserving parts of the old religion intact. The great number of
native pastors, unsophisticated, simple men who have gone only a short dis-
tance from their cultural background, is one of the most important of these.
Many of these pastors believe in phosts, believe that they ¢an be snared in
nets or silenced with draughts of hot water. They believe in demons like Sau-
mala’efi, a vampire spirit known all over Samoa, who changes her farm at will,
They believe in the ghost hoats,

Also, the Samean aptitude for manipulating ideas, and moving things and
persons sbout in a schematic and ideal chess board, makes for an extreme
ease in native thinking, an ease which may be presumed to have preserved
some old customs.  So to the question, “Who gives you the power to make
your medicine ™ the mediciner answers, “God.” “And whao gave it before
God came " “Tagaloa," Or, “If a man is sick and you make the confessional
kava, to whom do you pray " “Ged.” “And before God carme 2" “To the fupua
{family god)." Pre-Christian days are definitely conceived as an old order,
lamentable in many ways, bat still in most respects very like the present.  Into
this old order and this reign of the old gods, came .'lhﬂﬂ’ and the new
god. Those affairs of men in which the old gods interested themselves are
now supervised by-the new.

The native pastor Tfai fe'an) is rerarded as the successar of the old orac-
ular priests. The Bible is regarded as the record of very present events,
Herod is still believed to reign in Jerusalem, and Pharach still to oppress the
people of Egypt.  Meanwhile, those who lave the time still talk a little of
that older god, Tagaloa, who had “three sacred names,”
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TRADITIONS OF CREATION

Powell (83) in 1871 obtained from Fofd and Tauanu'u, two prominent
talking chiefs of Tau, long ceeation chants which were sung on occasions of
importance in the life of the Tui Manua. Phese traditions (46; 47) are in
far more perfect form than any which I found to-day. They were col-
Jected Rfty years earlier and may therefore be regarded as the most complete
and coherent accounts to be obtained from Manua. Powell overestimates, I
helieve, the importance of Tauanun the “father of the fo'oto’es,” whom he
describes as follows:

On the largest island of the Manua cluster of Samoa (this is Tau) “there resides a
family” (that of Tauanun) “whose office it has been, from time immemorial, to guard
these myths with ssered care, arsl, only on oocasions of & royal tour™ (of Tu'i Mlanua)
¢y pehearse them in public. They were tanght o the children of the family with great
secrboy, apd the different parts of & myth and i3 song Wwers committed to the special care
of different members of the family; so that a young man would bave the special care of
the prose part and o young wiman ihat of the poetic part, while to the older members,
and especially the head of the family, belonged the prerogative of explaining the mean-
ing of the various allosions of the poetic lines."

I have no record of this division of labor and all informants agreed that
traditional lore was taught to daughters only if there were no S0m%, and by
talking chicfs to their wives. Put there is one feature of this long myth
recorded by Powell which supports the theory that it had been preserved in
a single family line. It shows all the traces of having been edited and rakion-
alized. Samoan tradition, especially in comparison with Maori tradition, is
2 mass of amorphous, ambiguous material, full of contradictory details,
unassimilated elements, and unmotivated incidents. ‘This was inevitable in
view of the fact that there was no legend-keeping group and that it was cus-
tomary to embody mythological ideas and records in 2 very loose poetical
form called the sole. Powell says, “In arder, therefore, to the verification of
any mythical piece of history, it is necessary o obtain its sofo.”

The sele was anything but 2 really faithful repository of mythological
truth. Its form was 50 indeterminate that it could be broken up into half a
dozen pieces and cach piece would seem equally coherent to those who heard
it. Similarly, new parts caneld be added, separate solos combined, fragments
of old solas patched together into a new solo. The allusiveness Wwas 50 VAZUE,
the muost cursery reference stand for such an jnvolved event, that the auditor
could not check the veracity of any given versiof. Powell speaks of the cus-
tom of demanding from a narfator, Ty i le goifua,” which is a demand to
demonstrate the life or power of the tale by reciting the solp. But this type
of request usually only taxes the quick wits of the narrator, for the short solo
can be bent to a dozen uses.

A Further force for differentiation has been the use of solos in the enter-
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tafnments of the young. Each participant is called upon to recite a solo—
letter-perfect—or dance as a forfeit. This has resulted in spreading shart
salos, and broken fragments of long ones, heyond the provenience of the myth
upan which they were based. The orator or expounder of native lore will then
readupt them to the uses of a different mythical version, or uge them as an
actual starting point for a new version.

There ate no formal occasions in Samoa to-day where myths are told, but
soles are recited wpon all important occasions, As a result it is the myth, the
sationalization, which is local and esoterie, rather than the solo. A collector
like Turner, traveling about among the villages, picked up numerous contra-
dictory tales which stand out in strong contrast to those traditions callected
by Powell in Manua.

The Fale 'ula (council house of Tui Manua) over which Tavam'n pre-
sided is the linguistic equivalent of the sohere Bira the Maori name used by
White (127, vol. 1), for the where wonanga (Maori college of learning).
The plan of the Fale "ula like the whare kara, is said 1o have been made
heaven and given to mankind by the gods. There seems therefore to be a
probable historical relationship between these two traditions, but here the
analogy stops. Tavenu'u was head talking chief i the fono of the Twi Manua,
as such he was the chie guardian of traditional lore, but the Fale 'ula was no
sacred house of learming, nor was Tananu'n a priest.

I quote in full the version given to Powell as it consists of a mast inter-
esting composite of all the principal Samoan creation legends. As Mr.
Powell's translation of the poetic version is exceedingly flowery, I have used
instead the more prosaic version prepared by Mr. Fraser with the help of Mr.

Pratt {46, vol. 24, pp. 207-212).

Tagaloa is the god who dwells in the illimitable void. He made all things. He alone
{at first) existed. When there was na heaven, no people, no sea, wo eacth, he traversed
the fllfmitable vaid; but, at a point at which he took his stand, up sprang & rock. His
name §s Tagaloa-faatmupumm, (i e, Tagaloa-Creator; literally, the People-produciog
Tagaloa), because he made all things when nothiig had been made, He said to the rock,
“Divide * atd thereupon wers born, in jmmediate succession, the reclining rock, the lava
rock, the branching rock, and the cellular rock, Tagalos then, loaking towards the west,
gaid (again) to the tock, “Divide!™ He then smate it with his right hand: the rock
divided on the right, and immediately the earth aid the sea were born. That (the sarth)
is the parent of all the men (mankind) i the world. The lava rock was then flooded,
amid the Teclinitg rock sabd to it, “Blessed art thou in the enjoyment af thy #ea;" to
which the lava rock replied, "Bless ool me, for the s will reach umie thee alse™ And
thus it was with all the rocks,

Tagaloa then turned to the right, and the froch waters arose. Tagaloa again said
1o the pock, “Divide!"" amd the beaven (sky} was horm Apain lse spake fo the rock, and
there wers born in sseoession Tei fe'e fagi (the heaven raising king), immensity and
epace, and the palm of clouds. He spake apain and the male and female abysies were born,
pamed Lupag (the hollow abyss) and Lusoi {the shyes of waters). Again Tagaloa
spake to the rock, and there were barn in swocession Aoalala (a branching zoophyte), a
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csale, and Ga'ogaooletai (a coral rock), a female; also tagata (man), spirity heart; will
and suspicion.

This completes the Hst of the progeny produced by Tagaloa from the rock. Buot they
were only floating on the sucface of the sea, no stationary place had been asaigned them,

Tagaloa and the rock then made the following appointments:

1. To heart, spirit, will and suspicion be said, “Enter ye into man.” This i3 the caues
of man's intefligence : he was named Fatu ma le Eleels (i e, Rock and the Earth). This
was the first buman palr; Fam {Rock) was the female, and Ele'ele the miale,

2. To immensity and spaces he said, “Come ye, and be umnibed abaove, and let the palin
of clouds be your child” They therefore ascended, but there was ooly an bmmenss
void —there was pothing wpon which the sight could pest

3. To the abysses of void and waters he sadd, “Go ye, and people the regions of the
waters.”

4. Let the zoophyte and the eoral rock produce the inhahitants of the sea,

5. Let Fotu mo le Eleels peopls this side {where the carth ia}.

6 Then sabd Tagaloa to the heaven-raising-king (Tui fe'e lagi), “Coms, and raise
the heaven” He raised it up, but down again it fell. “I'ui te'e lagi then went asd brought
the Masoa {the Polynesian arrow-root plant, Tacca pennatifida), and the Teve (an aroid
plant, Amorphophales campanulatus, Seenana), for these were the first of all vegetable
growths, With these he succesded in ralsing the heaven, and there it is a resting place
for the visian: but previously there was none, but only the void of immensity and space.

Imeensity and space gave birth ta Day and Night, amd Tagaloa appointed that this
pair should people the face of heaven, and Imnenensity and Space should pecple the
boundless void, ‘They pave hirth to ancther heaven, which Tui tes lagi elevated, and
this became e second heaven. ‘The second heaven was peopled also by Immensity and
Gpace. Tn like manoer they gave Birth to and poopled seven ofler heavens, which were
elevated by Tai te's lagai, and were named respectively the third, foarth, Bith, sixth,
seventh, eighth and ninth heaven.

This completes the list of the progeny of Immensity and Space.

Tagaloa the Creator then sat down, and produced Tagaloa the Tnchangeable, apd
Tagaloa the Visitor of the Peoples, and Tagaloa the Profibitor of the Peoples, and
Tagaloa the Messenger, and Tuli and Logenos,

i 'I'h;m Tagaloa the Creator sail to Tagaloa the Unchangeable, “Be thou king of
m-ll'

He then sent Tagaloa the Messenger to wisit all the heavens, beginning at the highest,
and to call an assembly of All their inhabitants in the ninth heaven, and aonounce that
Tagaloa the Unchangeable was now their king. In fulkllment of this commissfon, call-
ing at each Iwaven in succession, he descerded to the first heaven, the region of Day and
Might. Ha asked them whethes they had fulfilled their appointment to pecple the face
of the heavens. "Yes" was their reply: “Bebold the black hemisphere of the heaven,
and the belght hemisphere of the heaven, and all the stars. These are our children, all in
their places: and we have four yet unappointed to any spbere. Their names are Manua
ard Samoa, and the Sun and the Moon."

The messenger Informed them that these four must ascend to the minth heaven to
attend a council of Tagaloa the Unchangeable, who was now their king, and to receive
thelr appointments, apd that they themselves must accompaoy them.

The caunedl was held in the ninth heaven, and its seat is called the Forum of ‘T'ram-
quillity.

At the conncil, the progeny of Immensity and Space, who otcupied the cighth heaven,
were appointed architects. There were some ten thousand of them, and they were all
pamed ‘Tagalon. They then erected a palace, for Tagaloa the Unchangeable, which was
pamed Le Fale "Ula {the Crimson Palace or Palace of Joy).

Then said Tagaloa the Creator to Night and Day, “Let those two youths, Mania
and Samsoa, descend and be the rulers of the progeoy of Fatu ma le Eleele, and their
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mames shall be appended to the royal title of Tagaloa the Unchangeable, whe is king of
the minth heaven, He was, therefore, entitled King of Manuoa-tele ardd 211 Samos.

Tagaloa the Creator then said to Night and Day, “Let those two youths, the Stm
afid Maoon, fallow voorselves. When Day proceeds, ler the Sum follow; when Night
procecds, let the Moon follow.” These two are the shadow of Tagaloa, amd are named,
all the warld gver, The Eeflection {literally the moon) of Tagaloa.

Tagaloa the Creator then appointed that they should proceed along ooe side cnly
of the heavens, and that the stars shoobd accompany them. (It is said by the legemd-
keeper that the stars all bad pames, but tse present genceation bas forgoticn them.)

Then Tagalea the Messenger, having assumed the form of the Tari, went aboat £a
yigit the lands; bot no land conbd be seen, only the wide expanse of waters, Commencing
&t the group or range where the Ezstern groop now stamds, he cansed thai group to
emerge from the waters. Then he proceeded to where Fit (Fiji) srands, sl eassed it
to emecge.  Then, wearied with traversing so wide an expanse of ocean, be stood and
looked towards Tagaloa the Creator, in the begvens, Tagaloa the Creator looked down
and the Tongan lands emerged. Again he turmed fowards Samea {Mano'a s mesmt) ;
b, sipable to continge his eourse, be fooked again to the heavens, Tagalos the Creator
and Tugu.'lm the Linchangeable looked down, and the land cakled Savai’s emerged.

Tagaloa the Messenger then returped to the beavens and reported the exisienco of
those lards. Tagaloa the Creator then went on & black cload to inspsct them, He was
much pleased and sxid, “Ua feled" 1. =, "It i5 good™ Then be stood on the tops of the
moiantaing and drod them down se as o prepare them well Tor the habitation of man.

He then returned to heaven and said o Tagaloa the Alessenger, “Heturn to your
coizrde } take this pair, Groop and Eastern, and let them pecple the eastern range. From
these two of the propeny of Tepaloa it is that the whole epstern rapge 13 named. He
next sent him with Grogp and Fiti to people the lands which are named after them, In
lilke mammer he sent him with Gronp and Tongn, by whem the lands koown by their
namees were peopled,  All these were the progeny of Tagaloa

Ey the commard of Tapaloa the Creates, Tapalaa the Messenger now retorned to
Manu'a to Fatu ma le Elesle and of their progeny selecied Vala'a amd Tiapa, and took
tleemy to people the land which is now called Sgvai’l. To this pair were born a girl,
whom they named I, and a boy, whom they named Sava; by these the island was peopled,
aod hence the name Savai’.

O lds return Trom Savaiti, Tagaloa the Messenger looked implaringly to the heavens.
Tagalea the Creater looked down, and Upaln emerged {rom the waters, Again Tapaloa
the Messenper Looked np imploringly 1o the heavens. Tagaloa the Creator looked doven,
amd Tutnila emerged.

Returning to the heaveis, Tapaloa the Messenges sadd, "There are two lapds now
for resting-places.™ Tagaloa tle Crestor answered, "Take the man-producing vine, and
go and plant it exposed to the s, Leave it to bring forth spontancously, amd when i
has done so inform me'" He planted it at the east end of Upely, at 3 place called the
Forum of the Son. When be visited it, he found that the vine had produced a shapeless,
moving mass,  He informed Tagaloa the Creator tha the vine had brought forth. Taga-
loa the Creator himeelf then descended, and saw that it was a mass of worms which the
ving had produced. He .11.1':.'i|;|:|l:rr=d them out 2o as to develop their beads, faces, hands,
arel arms, moulding them inte perfect homan forms, amd he gave them heart and soal.
Thus were formed fowr homan beings who were named Upels, and ‘Tele, and Toto and
Na. The former pair were left on Upoly to peaple ie, bence its same Upola-tele (Great
Upahs, as it is called by the people of Manu'a), Tutd amd [la were appointed o people
Tuinila, heoce its namse.  ‘That wiee was the davghter of Tagalea, It has two pames,
the Human Vine, and the Sacred Yine,

Tagaloa the Crestor then gave a parting charge to Upolatele and Tuwivila that they
should nat encroach upon Manua on pain of destroction, but that each should confine his
rule to his own territory.
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O le solo o le Va

Le ‘wpu @ le Tuli, 0 le ata lea o Taga-
lopsavali, ia Tagalos fa'atutupu-nu'a.
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Galg lodo, ma gahs Tatic’o,
Galu taw, ma galy fefatia’l—
O 1 suau peau ma le sologs peau,

Ma ona fa'afua a e 1z fati—

Peau ta'ots, peau ta'alolo,

Peau malie, peau Eagaton,

Peau alili'a, peau la‘aia,

Peaw fatia, peau taulia,

Pean tautala, peau lagava'a,

Pean tagata, peau o sifo mai gaga'e,

[ lama o be avaw tata'a
“Tagalon e, taumuli ai,

Tagaloa fiamalolo;
E mapu i le lagi Tuli mai vasa;

Ta lili'a i peau a lalo”

Fea le nu'u oa Jua'i topu?
Manus-tele na mna’ tup
Ge papa le tai le a oo atu;

Ma Je Masina e solo manao;
0l La s tupua le fano;

E tupa le vai, tapu le tai, tupy le
lagi.

Tip Tagaloa e asiasi;
Tagi i sisifo, tagi § sasae;

Wa tutols | le fia taba'

Tupa Savaii ma Manga-loa,
Tupu Fiti ma le atu Toga atea;
Tupu Savai'i; o e mali,

Le atu Togn, ma le atn Fiti,
Atoa e atu muo'u e iti;

Ma Klalas-Alamis,

Samata-i-nta ma Samata-i-tal:

Le nofsa 8 Tagales ma lona taa-
fugd.
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A Song about Strife

The word of the Tuli, which is the emblem

of

Tagaloa-the-messenger, to  Tagaloa-the-

ereator-of-lands,

L ]
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Rollers Rooding, rollers dashing,

Bollers fighting, rollers clashing :—

The sweep of waters and the extension of
waves,

Surging high, but breaking not -—

Waves reclining ; waves dispersing ;

Waves agreeable; waves that cross nob

Waves friphtsome; waves leaping over;

Waves hrepking ; waves warring;

Waves roaring; waves vpheaving

The peopled waves; waves from east to
west,

Whose companion is the wandering current.

The Tuli Speaks

“0) Tagalos, who sittest at the helm {of
affairs),

Tagalea's (hird} desires fo rest;

Tull from the ocean must rest in the
heavens ;

These waves below affright my breast”
The Poet’s Acoount of Creation

5 Wisers is the land which first upsprang?
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Great Manua frst uprose.

Peats of (Manua's] rock his well-loved
waves ]

Oh it the Moon's desired light kooks down;

The Son, Hke states, changeless fmmd,

{Darts his refulgest heams araund ;}

The waters in this place appeas|

Tlee sea, too, occupies ifs sphere;

The heaven ascepds, the sky iz clear

To wisit (the scene) Tagaloa comes down;

Tao the west, to the east, his wailing ery
he sersds ;

A strong desice 1o have a place whereon
ko stand

Possesses hini: (he bida the lands arise.)

Sayal] with its high moantain then sprang
upy

And up sprang Fiti and all the Tongan
ERoup ;

Apose Savaii; aed afterwards,

The Tengan grouap and the group of Fit,

Together with the group of small lands;

With the home of Alamisi (the two
Snmatas

Arose)—Samata-intand ard  Samata-by-
thee-sed =

The seats of Tagaloa, and his footstood.
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0 Maia na loai pafea—
{1 le meapusaga o Tagaloa—
A ¢ omall le stona'a atoa.

Tumedis § lom atis maoga, la'slola;

Tumau, Taralas, | mavga o Manusa,

Ae lele i low atuluhiga:

E fuafisn ma fa'atatas,

Le va i nown po ua tatusa,

E levaleva le vasa ma savilis
£ lili'a Togalca ia pean abili;
Tagi i lagi sina "ilink:

Uipohs, sina fatu l=itit,
Tutuala, sina ma'a lagisigizi,
Mu'y [eao e a =idi:

E mamasaga 1 ai alif,

Tapaloa & "ai fa'afe'i.

Na fa'aifo ai le Fue-tagata,

Fa'atagataina s Tuiwila,
Ma Upola, ma Atoa, ma A'ana,

Atoa ma Le-tusmasaga.

Ona gani foa a ting, e 12 &'ala,
E leai ni fatumanava.

Legolops Tapalea i luga,

g isi tam=a a l= Fuae-sa,
Ma ona pacd i le la;

E le vaea, e be lima;

E lz ulua, e le fodoga,

E leal ni fatumanaval
Iioiip Tagaloa | sisifo,

I fetalaiga & tu'u fitino:
“"Fua o ke Foe, o wai ilo,

E todosi a'n faasinosiog
Outon lote na momali ifo;

Ia pouli cuton tino;
Ia malama cutoi mata,

E tali a'i Tagaloa,
A oe pe a mani ifo e savalivali"

Fiti=tele, ma lod aln sasae,
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But great Manua first grew up—

The resting place of Tagaloa—

After that, all edher groups of islands.

The Peopling of Upeld and ‘Tuatuila

Abide jn thy meuntains, these visit and
Test;

Abide, Tagaloa, on Manva’s high crest,

But fiy now and then to thy grodp in the
vl )

To nieasure and compare the space

Which lies between, from place to place.

The ocean hetween is long and brecey;

Terrife waves afinight Tagaloa;

“Oh for a hittle coral steand?’ thus to
heaven he cries:

Upaln, a wery small bit of rock,

And Tutuaila, a little stony land,

Are feles that therenpon immediately arige:

Where chiefs in aftertimes may bod a
place of rest;

And gods, tho' pmched for room, have
many a feast,

The Onigin of Aan

And hither cure from heaven the peopling
ine,

Whieh gave to Tuiuila its mhabltamts,

And to Atpa and A'ana, with Le-tuama-
saga in Upeda.

{Foerth from the wine they come,}

The bodies anly mave, they lave no breath,

Mor heart's pulsation

The god-like Tagaloa learns (in heaven]
above,

The sacred vine to geider life has now
hmﬂ"r

But that its offepring only wrigele I the
F1h1H

Mo legs, oo arms, they have;

Mo head, no face,

Wor heart’s pideation?

Tagaloa then, descerding to the west,

Speaks but the word and it is done:

“These fruits, the product of the vine are
WOTIMS,

But them T fazhica iate memberd forms;

Ta cach of you from above I now tmpart
a will:

Opacity must be the portion of yoar bodies
=il ;

Your faces, they must shing, {1 so ordain,}

That they may Tagaloa entertain,

When he comes down o walk this earth
again,"”

The Post reasgeris the priocity of Manua

0 Great Fiti, with all thy eastern tsles,
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E ta'ape maugn, a ¢ fa'atasi Manisa-
tale i—

O Fiti, & Toga, o lv Papa sese’s,

a le Masoa felefele,

Na pau le lagi toe tete'e;

Savai'i & lalan [a'atews;

F mamalu fua mavga ina tetele, 5 2
le o “ese;

E auga ia fatnde-gae’e | hlanoa,

Ta le Fatm, ma le Elecle.

Fanua le Papa e faitau 1 numy,
Fuz selan e fua sefulu.

Me'l ai se taese

0 T= Ina't alifi Alele—

"0 1e alo o Tagaloa—os ta fzase'e.

O fen le ou'u na Jua'i tupu?

O Mapua-tele ma lua’l tupu,

E te matafanoa i |l Mata-sava |
Manua-tele ;.

A e mulifanua i Ofu ma Tofoe's.

Tfoifo 1 Malie a Vewrssi,
Lepalepa T Malae a Toto'a
Na san ai le alofi o Tagaloa,

Po o fono ia le alofi;

A ¢ lomaloma :—

“Ava muoa Tofuga @ lons alok,
A ¢ ool atu le vaa Inlaga!

Toe i le lagi i'n atoa,
A ¢ aty le ola a Tagaloa.

Fatotalia le tmi e Loal,

E tau i le lagi ona tafoe
Ga-Tapalon i tou aofia ane,

Tow foon 1 le malas 1 lagi,

I Malae-Papa, ma BMaolae a Wewesi,
Wa Malae 2 Taobo'a,

1 Malne-Asia, ma Malae-Tafuna’i,
I Lologn, ma Pule-fa'atasi,
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And thy mouniaios geattered throng,

Yet each and all o & reat | P ‘I-ML-.—
Fiti, Tonga, the Blippery Faock,

The spreading Masca,

Savalli. leafy like the teve,

T wain dispbays its lofty ramge;

Ghe cannot supplant the firm  sesd-stone
nf Banua,

{‘Their father) the Stone, and (their ma-
ther) the Harth.

Mamua and its First King

The Rock produced and scan could show

At least ten hundred soms.

Let mone the truth palnsay (in unbelief),

Alele was Mama's first koown chief;

The son of Tagaloa; he wrought uncight-
cos judgment.

Where is that land which first upsprang?

1 answer, great Mamea first upsprang.

The eastern point of Sun i3 thy eastern
beund,

At Ofu and Tofue's thy west Hmits are
froumid,

Tagalea's Coumsel

Diescend, ye gods, to the fono of Confsion,

Bt peat quietly at the fono of Trangquility.

Here Tagaloa-the-Buoilder's council was
comvered,

The council of the circle of the chiefs on
high—

VWhile this he spake a solemn silence
relgned —

“Let the Builder have the first kava cup in
his circle,

Then petfect will be the ship whose keel
iz laid !

To heaven's disposal leave all fish besides,

But ofiering nnte Tagnioa made must be
Eeamvito.

Let fisher Losi ply his craft the wide sexs
o'er,

But offer unto heaven the choicest of his
stoTe.

And ve of Tagaloa's race, when ye desire
Lo meet,

Blay make the heavens your noble eoumcil

sEal,
O fono of the Rock, or where Confuston

e,
Or peacefol fope which Tranguility is
e ;
The fono of Asia, the fono of Assembly,
Or of Lolongo, oe Pule-fa’atasi,
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105 AMalae a Toto'a tou fooo ad, 1w At foon of Tranquility, your eouncils
you mizst bald,
106 T si oa mou ira "a'e; 1w When ye build ship or house; .
e 17 Pe mus va'a, pe mua fale, 107 But whether ship or house be first, {this
is my will,)
1 Alaala Tagaloa ma bome u tapua'i, 108 Tn beaven will Tagaloa sit at peace, with
his peers,
g A e ile Tuluga ma ona oy favave™ 100 Bot the Bullder and Wiz workmen will
3 come doven.
; Confugsion and Strife
L g O &l ea pa Tlua'i oad 110 Pray, who was firse, 8 work o honoured
ta hegin®
| 111 Na hua'i vas Tai-Manoa. 121 The first to own a ship was great Mania's
v king.
112 Na fa'ailo le fale Tufuga— 112 This errand brought the people of the
1 Builder dawn—
113 O le fale Tufuga e toamann, 113 A elan of workmen as ten thousand known,
| 114 A e fostesi le fatamam 114 With Architeetin-Chizf, hut one alone.
: 115 Faaifo le atua Easase; 115 The raﬂﬂ-hlnéa-k;'nlg. i-:-d came down,
{With wrath aod angry frown;)
| 16 Satia g o'u ta fale ua. 116 Alzs! my building all complete
I3 seatlered i confusion great,
1
In this myth there are two versions of genealogical ereation: one the
| characteristic Samoan series of different kinds of rock; the other, the charac-
] teristic Maori series of voids and a series of qualities and, later in the myth,
]

i the progeny of immensity and space. The dualism of sex is to be noted in
the series of ahysses. Coupled with the genealogical elements which Samoa
shares with the Maori are found other elements which Handy (54, p. 313)
- associates with the Tagaloa cult, and which Dixon (38) has distinguished
l ; as the creation type as opposed to the older evolutionary type. Here Taga-
loa is seen as the ereator and orderer of the universe. The idea of a vast
| ocean in which there is no land, and the descent of the bird messenger,
are characteristic of this latter type. Samwoa shares these features with

. _ Tonga (94, pp- 438-440).

The pattern of peopling the earth from maggots growing upon a heavenly
sent vine 1%, according to Dixon (38, p. 219) not found in this form outside
samod, The use of epithets to distinguish various aspects of a deity is a
common Polynesian device ; it has survived in the lore of the names of Taga-
loa, and is found closely paralleled in Tonga. The incident of the heavenly
architects, a mythological account of the origin of the Fale "ula is inserted
here. Coupled with these dignified origins of the universe—the sun, the
moot, and the gods—and the highly figurative use which is made of concepts
of spuce and void, is found the typical Samoan punning pattern in which the
Samoan islands are peopled by a pair whose combined names form the names
of the proup: Tute and Ila; Sava and I'L
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This punning mythology is of never-failing interest to the Samoans: end-
less incompatible tales are built up by splitting up place names and family
names and fabricating myths about the linguistic elements.®

Only one creation element is lacking from Tauanu'u’s masterly synthesis
of discordant tales, the incident by which the tuli as he shapes the maggots
into men names each patt of the body after himself (71, p. 502; 107, p. 213).
This incident, which is hased on a pun—on the word #eli, which means
joint or elbow (B8, p. 340) is found in another story recorded by Kramer
(67, vol. 1, p. 408) for Manua, the story of the Tagaloa-a-ui.

This account is the carefully edited arrangement of a man with a passion
for order. The average talking chief on Manua will tell the tale of the var-
ious names of Tagaloa and the duties of each, or the tale of the origin of the
populations of the different Samoan islands from mythological pairs, but
make no attempt at synchronization. The inclusion of elements character-
istic of the religions which Handy distingvishes as “Indo-Polynesian” and
“Tagaloan” are further evidences of its composite nature. The references
to the Fale “wla and the Tui Manua are inevitable incorporations in a tale

told by a Manuan man.

The endless recital of place names and the attribution to places of var-
ipus qualities and characteristics is a common poetical device in all solos.

It is not my purpose to discuss in any great detail Manuan mythology.
I did not collect many myths and this excellent series by Powell are all in
print. But in the light of the serinusness with which traditional material
is treated in Samoa, T wished to use this creation tale as an example. Refer-
ence to the poetic version will demonstrate to the reader how obscure are the
allusions, how susceptible to reinterpretation.

MANUAN GODS

Williamson {130, vol. 1, p. 88) bases part of his argument upon the hy-
pothesis that Tagaloa was especially the god of the Manuans. I consider this

EQime of the hest illmatratices of the way this panning tenlenty l=nds Be=elf bo plot formation is
found In fve different islcs of the origin of Blaneno amd Apchima, fwo litle isands In western
Samm. Turner g.u.:;_ . 2380 rreords theee versions: (1] Woma, & som of Tul Piti, 3 man na
Tuiglautals, amd Sa'wma, a hrotker of Tul Fit and Tuﬁu.liwn a Pijiam fled i a cames after &
family nuacrel over fish Tagalna rame and S8t on che bow of tho cames and warped them not to g2
bt Upsluy or Saval't, Tugsives vomitéd @ Mamomo and Agoelima and told Nonn e Hve on Mamcmo
and Sn'umg on Apolisa. (2] Lawtla, a Fijian chiel, set out om a war edgedition to Blauna, Then
he went 3 Upals and then took up his residence wpom Manono. He Bang wp his Ash oels b dry;
these were dessroyed by the gods with whom he h;ﬁm gl kilted ten thonssnd, bence 3lenono from
anzng, ben thousasd, (13 Laumls was.a Fijlan islamd which hroke from sts moorings and was sailed

ke ooean bi.- Wono who wee wscking for 2 geod location for conducting his wara. He went ta
Manwa and Tobsile, Gnally settled it in ik present position. | (4) Blanono Apsdima were sona of
ui Fiti. Ome day Manono angered his futher by serving him yams without fish, Manons went for
ah, but his fathes, unplacared, hurled & spear ot him. He It frome hin neck and ded to Samos,
Adterwands, Apollma was pamed hy ki [ather apo-l-le-fima, er “potsed in the hand™ from the spear
threwing imcidens,

Sagahel L1142, p 103) tells the stary withomi any pan, hot says thet the fslnd wae bronght feom
il Lausala, st fzat berwesn Marua and Tuobmlba, which il tee Ear mnway, ond was then
brought hack to lts present posdlion where The land wa= divid between twa chicfs, one of wheose
gods was the heron, thy #2here Ehe rainbom, The Manuan version recorded By Powell (47, wol ‘ﬂ'.-ET'- Tl
telis ghat Tapuo-alii, & Mamsgan chief, Ead tore Bxhermeen named Hemo and Lima. They 'ﬂm Ay
and were carried off by Luvia. Alhough :hz-_E- never cebarned bo Alanua, the Mangan people know
that thess bwe eansed to grow up the iands of AL und Apsl

X T
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very doubtful. Al informants of Ofu and Olosega insisted that Tagaloa
was the great god of all Samoa but was not worshipped in CHu and '[}I-r.-sr:g:?.
Fitinta acknowledpes no other pod, ealls the tufuga the aigo 51 Togalea { fao-
ily of Tagaloa), and prays to Tagaloa on all formal occasions. But Taf is
said to have formerly worshipped a pod incarpate in the Infy bird, while
Ologepa worshipped Fuilelagi, and Ofw, Tagisan and various other minor
deities.

I think that the evidence suggests that religion was never as developed
and diversified in Manva as in western Samoa, due mainly to the small popii-
lation and lack of war. Turner and Stair speak repeatedly of.war gods and
their village, and district gods seem to be socialized gods of families, whose
main purpose was to give aid in war, prophesy, and sctual help. Around such
gods and their emblems there grew up feasts, ceremonial mock combats,
special houses where these emblems were kept, and systems of taking omens.
In the course of this elaboration of local cults, this extension of family tapus
to & whole village, the creator god Tagaloa, in his various manifestations, be-
came relegated to the sky and the origin myth. He nevertheless preserved
the greatest reputation among the gods and in the modern Manvan vocabu-
lary Tagaloa is spoken of as an afuag, while many of the lesser gods are called
ariter, simply spirit.

All the germs of the western Samoa development existed in Manuwa,—
family lines with fapara (family gods incarnate in some object and respected
in terms of tapu)—and the tendency to extend their worship through gifted
individuals, o that they became local gods, This seems to have happened
several times in Ofu, where at least three loeal “gods” were worshipped, and
to have crystallized into a cult on Olosegn, where Fuilelagi, embodied in an
ecl, was worshipped by the entire population. The degree with which the
details of this local cult have heen preserved, may, I think, to be taken as a
fair index of the extent to which the eld religion has slipped from the minds
of the peaple in the last thirty years. According to Kramer's (63, pp. 465;
67, val, 1, pp. 450-4531 ) accounts the people of Olosega worshipped a poison-
tonthed eel which sometimes crawled out of the water. It was then taken
by the people, carried upon a litter such as that used for the Tui Manua,
while the people followed it with lamentations. For six days offerings of
pigz were laid by the grave and stones were gathered for a monument. All
of these eela( pusi) were buried in one place known as o v Fo'oxtuga o ali’s.

It is noteworthy that Krimer's text refers to Fuilelagi as a tupna.  Of
thiz aceount I was told only that the prsd was sacred to Fuilelag and was re-
garded as an embodiment of the god; that the appearance of the eel on land
meant war and misfortuns ; and that the eel was tapu to all Dlosega peaple.
Fuilelapi was said to have been served by a priest named Foe and food offer-
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ings were taken to his house with requests for oracular help from the god.
In all the official utterances in which the name of Tagaloa was used on Tau,
the name Fuilelagi was used on Olosega. Informants insisted that even
tufuga prayed to Fuilelagi, never to Tagaloa, Turner (123, p. 225) speaks
of the god being carried about on an altar and says any person cooking or
cating the eel would have his scalp clubbed and his eyes burned out.

In Ofu conditions were apparently in a state of flux at the time that
Christianity invaded the island. No one god had been established which
claimed the allegiance of all the people. Tagisau, whose power was localized
at a place called Vaiula, was served by two matais named Uty and Fua. These
two functionaries seem to have performed the services described by Stair
{108, p. 225) as foule-gitu-vavalo-ma-foi-tui, priests who predict and corse,
for although this descriptive phrase was not used, it was these functions which
were attributed to them. The house in which they lived served as a place of
oracle and the people took them offerings. There was alzo said to have been
a large rock at which the two priests prayed (laps a'i) amd from which they
claimed to receive oracles. But no special tapu is reported for Tagisau. Omn
the other hand, Foisia, the channel guardian, who was an ancient chief turned
into a rock an the little island of Nuu, was respected by a tapu but was not
worshipped, All trees in the village had to be trimmed to a height less than
his. A third god of more than family fame was the god particularly wor-
shipped by the family Samuasis, embodied in a conch shell, which was hung
up it the house and much revered. Tapu articles of diet, called "o le fonau
mani o le fofoa” (the true children of the conch shell) were eels, turtles
{maif'e), and human flesh. This god seems to have been less invoked than
‘Tagisau, less widely respected than Foisia.

CLASSES OF SPIRITUAL EEINGS

Manuans distinguish between atue (god), fupus (local and family gods),
aitu (demons and ghosts of the dead). The only atwe recognized in Manua
are Tagaloa in his various manifestations, and possibly Pili (Lizard). De-
scribed as the children of Tagaloa are Sac (patron of heusebuilders), Sina,
Tingilau, and Tagaloa-a-u {patron of travelers}. Tt is possible that these
were once all regarded as gods and that the insistence upon no atue but Taga-
lna mey be an attemnpt to rationalize old heliefs in relation to Christian mono-
theism. The status of Mafue, the earthquake god, is indeterminate. The
atus had no manifestations, and were said to have only been prayed to by
very high chiefs or upon formal social oceasions. Powell (46, vol, 23)
says Tagaloa le mana was second to the supreme Tagaloa,

I'he following are the names of Tagaloa as recorded on Mamia:

Tagaloa mana; Tagalea the powerful; in this manifestation he is the patron of canoe
hailding.
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Tagaloa [eo "ava; Tagaloa the server of kava, He i the patran of fishermen: god
of the pea,

Tagaloa B Fuli; Tagalea whe doss oo move,

Tagaloa asiasi nu'e; Tagaloa the messeger or visibor of lands

Tagaloa fa‘a toputupur’y; Tagaloa 1he erestor of Lands,

Tagaloa lagi; Tagaloa of ihe heavens,

Kramer (67, vol. 1, p. 304) includes in a mythological family tree, Tapa-
loa 13, apparently using this as one manifestation of Tagaloa. The Tauanun
creation story (46, vol. 25, p. 271) adds the epithets Tagaloa Savali (Taga-
loa the walker-about), and Tagaloa tolo nu'u (Tagaloa the pusher-up [7]
of lands).

Krimer (67, vol. 1, p. 438) gives four names or epithets for Pili: Pili
vave, Pili the swift; Pili uli; Pili the black: Pili pa'u; Pili the fallen: Pili
tama tagi; Pili the crying child.

Pili was the patron god of agriculture and also of fishing in western
wamaa and in Fiji (10, pp. 256-255). In the Manuan legend (67, wal, 1, p.
438) he is assoctated with the story of the ravishing of Sina by an eel: in one
variant it is he who ravishes her in her bath. In a western Samoa version of
the same story (46, vol. 25, p. 254) Pili is the child of Sina by the fish.

In other western Samoa districts he is associated with Manua in legend,
and is also associated with the origin of kava, sugar cane, and taro (46; 12,
P 18; 112, pp. 60-70). The death of a lizard was a portent of great evil
and a lizard falling from the roof of a house upon some individual meant
his death,

Mafue (earthquake god) from whom fire was chtained by Tiitii (the
Samoan Maui), is mentioned in Manuan legend (z5, pp. 7g-82: G, wol. 1,
P 401).

Ordinary people prayed to fupue who were incarnate in some bird, fish,
or plant: and sometimes to gods of villages. These are the spiritual heings
discussed in the literature as totems. People are rather vague about these
totems to-day so that their comments are not to be absolutely trusted.
Nevertheless, I found no evidence of any belief in descent from fwpua.
They descended in families in the male ine and the matai of the family was
responsible for their service. Certain tapus were associated with them. One
Fitiuta family had as its family god o fe ‘ate (the liver}, and the liver of
all things was tapu to this group.

The establishment of such tapus and the giving of warnings of danger
and death seem to have been the principle services performed by these fa g
for their worshippers. Tt is impossible to get a list of these fupue to-day ;
each family denies any knowledpe of its own and attributes birds and beasts
mdiscriminately to its neighbors. From only one old woman, I obtained a
comnplete tale of her tupua which runs as follows:
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A malden was pregnant by a chief and she gave birth to an shorticn. In viclation
of the brother and sister tapu, the called her brother to hor 2id and he helped her
wrap the unclean thing in his sacred beaddress. Together they: threw it away in the
buish and Forthowith perished for their impicos conduct. Meanwhile the chief, its father,
passing through the bush heard the little abortion ceying, He took it out and it few
away as the mome cli'i bird, which became the fwpue of his descendants. Its cry pear
the bouse meant death, and it was death to kill it

The tupua were formally invoked in the morning and evening kava cere-
maonial and in the event of illness or misfortune. They sometimes spoke
through mediums (foula aite) and declared the reason for their wrath—usu-
ally some careless infringement of a tapu.

No different in kind, in form, in tapu or in function, is a village god like
Fuilelagi of Olosega, or, like o le Foloa of Ofu {embodied i the conch shell].
1t is reasonable to suppose these latter to be an outgrowth of the family fupua.
Such a change from family to village god is recorded by Turner (123, p. 57).

The classification aitu is 3o wide that it supgests that several older concepts
have been subsumed under this word.

1. Deenon spirits, These are oot necessarily regarded as the sools of the dead. OF
this class are: Bepo, 2 demon fnvoked in cursing children by calling them fome o Sepa,
child of Bepo; Tavmanupepe #and Fagaive, demons of similar charncter {the relatives of
the child apologize to these demons, but there is nothing else to be done if this faila) ;
SBaumatafi, & denson known also i western Samea. Bhe had the power of 2ssuming any
human shape she wished, and o the form of a maiden lured yousg men away; in the
form of a youth, veung girls; bt was said to assume old sd ugly forms if those whem
she encounteced were il favored.

“-g. Spirit guardians. These may or may oot be regarded as having ance been human
beings. Fo'isia, the spirit guardian of the Ofu channel, was the best illusication of these,
having a tapu of his own &8 well as 5 guardian function to perfore. To this class of
spicit guardizies usually belomg eite dou rraw, spirits which haunt o specific locality, al-
thotigh occasionally these may be cegarded sz evil; amdl fnprea famna, the spirits which
guard land boordacies. These are wually regarded as ghoats of asctstors, as are the
ghoats which follow the living about and guard them from barm,

3. Ghosts of the dead, These also are simply referred to as aitn. They are be-
lieved to preserve human form, but to Roat rather than walk, and never answer when
spoken to. Ghosts are amenable to requests and discipline, in the form of seolding,
threats of buroing or theowing their bones into the sea, and final extinction with hot
water, when administered to them by their own relatives.  Particularly o be feared are
the phosts of angry relatives or the ghosts of a strangs village who come in ghost boats
(oa'n fna). The death of the yourg and beautiful is usually attributed to these ghosdy
maraoders {ram another lamd.

All aiteus were addressed by the courtesy term of sewa aff'i (cruel chiefs).

PRIESTS AXD MEDUMS

The Manuans recognized only two types of priests—fanla aity, those who
could converse with spirits or be directly possessed by spirits | and wo'a Tega-
__loag, those who possessed power to utter curses (faf tud), find lost objects, or
find out thieves, ‘There were no representatives of either class in Manoa when
1 was there, and neither type seemed essential to the social fabric.
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When someone was ill a fanla aifi was called in and went into a trance,
accompanied by convulsive twitchings and loud groans, I"ina![_-!.' the injured
fuare ar aite would speak through him and announce the cause of the illness
and the price of recovery. The tenfa gitu also made o aitn (ghost medicipe

for the treatment of (he possessed ). If the leaves which they needed for their
potions could not be found it was the s

they received oracular commands. Presents of food were taken to siuch
gifted individuals,

Of the class known as 'y Lagaloa T could EBlean very little,
said to know Lilack (Fifian) practice and to know curzes, They
ably correspond to the % fawla aity saeals g foi tui {anchors of 1
predict and curse ), as descriled by Stair {108, P 225).

In another type of possession the patient, not the practitioner, was pos-
sessed either by an angry ghostly relative or by the fupia of the family. The
person so possessed spoke with the strange voice of the
which annouticed its name and the
called in who rubbed the Possessed man with oai gity
ing with his fect, and rubbing the aintment in catefully. Sometimes the troe

ilentity did not return until the neck was reached, Men might be possessed
by female ghosts and women by male,

They were

about the future lige. The names of Pulotu, o e Fafa, whose entrance Was
# pua tree, and Sa le Fee, are remembered, Leaping off Places for souls
{esuga) occur in severa] Places. There js only ene for Ofy and Olosega, but
two in Fitiuta, one for cach division of the village.  Of the kind of life onee
attriluted to thiz futyre world, nothing is remembered. The sUppression of

ideas as vague as the Samoan eschatology by Christian teaching was of course
inevitalle,

belief in a
Christian heaven, exists 5 theory of the future life, not at al compatible with

it ner with a belief that thye souls all leaped off the asagn
#cross the sea towards the west, According to this belje
dead never venture far from their earthly homes,

land they come and wail about their relatives’ house

and swam away
£, the souls of the
If buried in a stranpe
& tntil their bones are
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braught home. 1E their bones are disturbed by accident, (hey immediately
make it known, crying, “Oh, my jaw bone, my jaw bone,” or "My leg bone,
my leg bone,” until the bone is restored. They linger about as guardians
of family lands, as guardians who follow members of the family about and
protect them from harm. 1i they departed this life in anger, they may wreak
their anger upon their living relatives, especially attacking pregnant women
and newborn children, They are an attenuated and slightly powerful crew,
amenable to fattery and cajolery, subject to complete destruction if they pre-
suthe too far.

As alternative behavior, the ghosts may organize themselves into ghost
boats and cruise about ameng neighboring islands in search of young and
beautiful additions to their number. '

The Matuan attitude towards the ghosts is a mixture of fear, affection
and impatience, very much that same attitude which they entertain towards
living relatives who are capricious and powerful. The fear of death away
from home, of a lonely and unlocalized ghosthood, seems to be far more pre-
occupying than the fear of death itself.

SUN CULT

Residents of both Taw and Fitiuta agree that the sun was once warshipped
and received human sacrifices. To give offering of human flesh to a god or a
chief was called fui le aso {make the day), and the offering to the sun was
called o le aso o le fe. This meal of the sun is recorded in several very
divergent myths by Krimer (67, pp- 403-405), by Fraser (45. pp. 124-120),
by Turner {123), and by Stair (109, p. 48).

The use of this incident in the various tales is an illuminating example of
the great fluidity of characters and incidents in Samean mythology. Three
of these versions use the tale as an element in the genealogical history of the
Tui Manua. In one of Turner's two versions, a mere fragment, the can-
nibalism of the Sun is ended by the sacrifice of his danghter by Tui Manua; in
Fraser's version the child of the woman who ends the sacrifice is Tagaloa-a-ui,
who has six children, one of whom is Tae Tagaloa, the first Tui Manua; in
Stair's version a woman who escaped in the flight from the Sun, whose can-
nibalism was not ended by her pleas but by other means, is named Luai, she
married a Tui Manua and had a son, Lu-o-Tagaloa. In Kramer's version,
there is no reference to the Tui Manua. In the Stair version no explanation
is given of naming the child, with whom the story ends, Lu-o-Tagaloa; in
the Krimer version, the Sun and Tagaloa are confused, so that the Sun says
to the woman whom he takes to wife, "I am Tagalea”; in the Fraser version
the child of the Sun is later adopted by Tagaloa, which accounts for his name,
Tagaloa-a-Ui. In three versions, there is an argument between the brother
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and sister, named variously, Luamaa and U, and Lua and TR, which ends by
the sister's offering to immolate herself. In two versions, there ia some con-
nection between the incident and the slowing down of the sun; in the Kramer
veérsion the Sun institutes his day of cannibalism in anger at being reproached
tor his epeed, and slows down as a gracious act in deference to the mother of
hiz child ; in the Stair version, be promises to rise when Lii wishes it.  In the
Krimer account Lii appears as a man possessing a8 magic conch shell and a
magic bird whom the fieeing brother and sister meet on their journey and
from whom they steal his treasures. In the Stair version, Lii amd his brothers
fished up a conch shell and made a trumpet which so intrigued the Sun that he
promised to rise when Lii had finished his work; Lii then perished in the sea
with his conch shell, In this version the names of the four brothers are Lua-
ui, 'Lua-fatu, Uln-ulu-tai and Lii. [Note that the names Lua and Ui—in
other tales, the brother and sister—occur here in composition.] The answers
to the Sun are given by a woman named Luai. In Turner's version, the first
scene is laid at Papatea from which the people fled to Manua; in Stair's ac-
count the scene is laid first at Atafu, while in Krimer's the swimming three
reach Atafu later and po thence to Manua. Fraser's tale explains two rocks
in Fitiuta, named Ui and Luamaa where Ui bore her child and died; while
Krimer's account incorporates an explanation of the place name, Falenia
(houze of palm) where T reared her child.  In the Turner wersion, the first
flight proceeds the turn of the brother and sister, a logically motivated tale.
But in the Fraser and Erimer versions, the sister secures the cessation of
the Sun's demands, and then a perfectly unmotivated flight occurs. In the
Kramer wversions, the naming of the different parts of the body after Tuli,
elsewhere an element in the western Samoan creation myth, ocours.  The
Freser version ends with a quarrel between Lu-o-Tagaloa and Pava and con-
cludes with the tale of the fight of Pava and hiz children to Aana in western
Samoa; while the Krimer version flows directly into the tale of the kava
making in Pava's house and the origin of the kava ceremony. The Fraser
and Krimer versions hoth mention the services of the miti hird in sucking
oul the pose of the newborn child of the Sun,

I received no such definite plot account but was told simply that formerly
there had been made the ase o e fo; that human victims were taken i turn
from different households, and alternatively placed in a fusa (Pandaonus) tree,
or exposed on a rock near Fitiuta, O le Tuuga tauloga. The Sun killed them
and the people ate them. Afterwards, offerings were made less frequently
and the Sun took the bodies of the victims up to heaven, so that no trace of
their bodies were seen. A further rationalization of history was supplied in
the theory that the Sun had ruled first, theSun had given power to ‘Tagaloa,
and Tagaloa had delegated it in turn to the Tuoi Manua. Some informants
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THE TUI MANUA AND THE SEVEN VILLAGES OF MANUA
VILLAGE DIFFERENTIATION

Manuan social organization is not differentiated into any sort of cross
sections: there are no clans, no lineages with distinetive characteristics of
their own. The differences in statns are so shifting that it is impossible to
characterize a chiefly class as over agrinst a class of conunoners, The women
and young men reproduce so much of the pattern of the clder men's or-
ganization that there is scarcely any striking differentiation along the lines
of age and sex, It is the village which has real individuality, an individuality
boasted of by its own people, known and commented upon by the members
of neighboring villages. The special prohibitions, prerogatives, and ohservan-
ces conmected with its high chief are regarded as aspects of this villape indi-
viduality. So too are its local demons, its supernatural puardians, fts legends,
and its good fishing grounds. Procedure in relation to neighboring villages, the
possession of sume special privilege in the larger social structure, or a mere
striking variation in intravillage social arrangement are all matters for loeal
pride. When the pattern is so well known and each unit so subject to con-
scious manipulation, the differentiation of these village patterns follows cer-
tain definite lines. A practiced talking chief or an ethnological investipator
soon learns what differences to expect, what questions are necessary and
profitable to ask if he wishes to become comversant with the social pattern
of a strange village,

I shall present, somewhat schematically in outline form, the questions

which a curious and pedantic talking chief might ask in the course of a

veelc's visit in an unknown village. Some of these questions would be asked
out of intellectisl curiosity alone; they cover contingencies which may arise
only fwo or three times in a lifetime, MNevertheless, if the visitor wishes to
understand the full import of the introductions to speeches, the Lasis upon
which the current administration of the village is conducted, and the refer-
ences in at least some of the songs which the children sing, these are the
questions which he will have to ask:

The special aspects of the district,

‘The courtesy phrases of the districi.

The title of its high chisf.

The legpends sarrosnding the high chdelly titde.

The relationship of the district o the olher districts of Samsoa.

Then for each village in the district it will be necessary to know :

The status of the high chicl, if he 18 10 be addresaed as afiegs, or by o lesser
terma o adidress, i

The name of the fom.

The name of the wmalse,
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The high chiels whose names must be mentioned, either individmlly 0F UBER
Froup ttles,

Tl names of the high talking chicfs : whetlser they are called to'ste's ar seef
1R,

Which ooes have to he mentioned by mame,

The name of tse tage.

The name of the aufuwr

The name of the manaia

The other yoirths who must be mentioned in the auwmaga phrases,

The subdivisioms of the fooo.

This information will equip him to recite the opening words of address
acceptably, But for actual participation in willage affairs e will need to
knaw

‘The searing plan of the fono.

The arder of the kava service—if it follows a Gxed patberm.

Which high talking ¢lbcf must receive a fofo C(plit of a fine mat or tapa).

How the high chief's ford is served to him

IE tho Wgh chief tdile iz pot flled, who is acting bigh chisf, and dmfarly whe
i meting faupow and acting manaia.

In order to properly fatter his hosts, he must koow

The relationship of the willage to ile high chicf of the district.

For what privileges or feats the willage is renowned,

In what bhamdicratts and ecemomyic porsaits it claims great superiority.

Podnts ppon which the vilbsge peide i3 toochy.

The names of the local goeda,

Lacal tabes referving to the origin of the willage, the orfgin of ils name, the
mame of it high chief, the origin of special privileges:

Special fonclions and privileges attached to particular titles.

For his own information, and for a better understanding of the village
he smay ingive:

The local place names in the village.

Which fAsh are i'a =, (tapu fish), reserved for the high chicf,
Whether tleere are peculiarities of the division of a shark or pig.
The name of the channe] guardia

The location af the leaping off place for smde (eeogo)

In some or all of these respects each Mannan village differs from each
other village, and Manuan villages have special characteristics as opposed (0
the rest of the Samoan Archipelago, IE the wvisitor is from outside Manua,
he will have to bear certain of these peneral festures in mind. He will re-
member that Manua is the proudest district in all Samoa, making more €x-
travagant claims snd fewer concessions. Manuans attribute no origins £
Fijian inspivation, hut re-tell western Samon stories of origins of tattooing,
or bne mat weaving so that they begin and end in Manwa, The tattooing
origin story is retold so that two Mansan women swam to Fiji, muddling a
messagre from Samoa, instead of Fijians swimming to Samoa, as in western
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Samoa, ‘The first fine mat is said to have been begun in the far away village
af Fitiuta, on the island of Tau, by Sina herself, carried to western Samon,
Tonga, and Fiji, and brought back to Manua, It was at Fitinta that Tagaloa
instituted the kava ceremonial, and, quite illogieally, a Manuan man who
ended Maleetoa’s cannabalism. The western Samoan version attributes this
event to Maleetoa's anguish over secing his own son trussed for the sacrifice,

The visitor to Manua must be careful to remember all these quaint, and
from his standpoint, mistaken notions which his hosts entertain. And he
mst learn all the wealth of detail surrounding the Tui Manus, All Sameans
know that the Tui Manua claims to have once been king of the whole archi-
pelago. They are exasperated by Manua's claim for him ; by Manua's claims
to priority; by Manua's claims to sacredness; by Manua's self sufficiency
and singular ways, Where other islands boast of their history, Manua keeps
obstinately silent. Manuans say scornfully that the other Samoans bandy
their history about, let their most cherished myths become common upon the
lips of strangers, but that Manuans will not so cheapen their tradition. A
mere handful of people—a paltry 2200 to Tutuila’s Booo and western Sa-
moa's 30,000—poor in wood and poor in craftsmanship, Manean pride is
the pride of decayed gentility. Tutuila, richer in resources, alternates be-
tween cringing before a pride far greater than her own, and hurling invective
at Manua. When Mansa claims the osigin of all things, Tutuila counters
that many Manuan practices are but recent innovations from the larges
islands, A Tutuila chief will add to his reluctant comments upen the superior
sacredness of the Tui Manua's bed scathing remarls upon the Manuan dia-
lect which is full of strange words like lefs and s'n, and strange pronuncia-
tions like mimige for mimis; and he may even conclude his remarks by
mimicing the gutteral quality of Manuan speech.  Tut when the talking chief
of ‘T'utuila poes to Manua, he knows that he is entering the confines of a

| teadition which is prouder than his own, a tradition which centers about the
| Pui Manua and his court, and the mysterious far away village of Fitiuta.

TRADITIONS OF THE NAME OF MANUA

Almost all explanations of Samwoan place names involve ingenious and
glahorate punning; this punning is wsually ex post facto and varies from
locality to locality. (See p. 156.) The explanations of the principal place
names in Manea are of this character, Turner {123, p. 223) records a variety
of explanations of the name of Manua, as the child of rocks and earth born
“wounded”—Manua meaning wounded, Powell (85, p. 152) gives an ac-
count in this wersion: E

When the other child (the Rrat child was Satiz-le-moa, arrested-or-fomne=just-below-
the-thorsx, Iater cootracted to Bamoa) of Day and Might was born, one of its sides

was jound nuch abeaded wlhicl, when chserved by the parents, led them to exclaim,
*how much thizs child is womnded ! amd they called it Manua Tale, Geeat YWomed
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Other explanations (123, p. 223) content themselves with saying that
because a mythological warror named Fitivamua, conguerad all Samoa, and
dwelt at Samon, Manua was called Manna Tele.

Most informants today repeat in prose the gist of the selo quoted by
Churchill {2g).

Fea le me'i na lua't tupo Where iz the land which first dprose?

Mamv'a tele pa Ina'i tupii Great Manus first uprose

Se papa e tai le a o'o ato A rvock the sea will not encroach upan.

Ma le masina e soloanana'n Amd the meon inconstant

Mg le I s tupa le fane The san an unchanging image of god,

E tupa be vai, ¢ lupn be tai Upgrows the sweet water, opgrows the

5ea,
© E tupw le lagi Upgeows the sloy,

There are two recorded versions of the name Tau: according to Powell's
version (85, p. 152} to Fain, a chief on the island of Tau, a lady named
Faleilelagi, bore five children—Auape (nearly might), Tan (gently-breath-
i'ﬂﬁ.*}lr Fa'aleasao {hardly able to et down), Aga'e (the old name for Fitota:
panting), Luanu'u (two lands) ; according to Turner (123, p. 223) Tan was
m for the daughter of Faleilelagi, who was horn dumb (LT}

Fitiuta is said to be named Fiji-inland, in memory of the yams which a
I'.'!:Eﬁlllﬂ]] man made spring up inland in Fiji whence he had g::.n.: to rescue
his sister, whose hushand the Tui Fiji was mistreating and accusing her
of easing famine, This fertile yam garden in Fiji was named Fitiuta and
the returning Manuan iz said to have changed the name of Agae to Fitiuta
{Sex 67, vol, 1, p. 419; 123, Pp- 224, 225.)

The name of (Mosepa is loosely connected with various tales in which
the P“ml. {sega) is invoked in explanation. ‘Turner (123, p. 220) pives two
versions, in one of which, Sega, an Ofu chicf, married Olo, the lady of the
wasidering island later called Olosega, in memory of both of them. According
to the other version, some parrots flew ashore from & Fijian cance and were
kept in a fort {olo)—hence, Olosega,

Ofu, the common word for dothing, or clothe, is simply explained by
attributing another child to Faleilelagi which was clothed rather earlier than
hee other offspring,

TRADITIONS SURROUNDING THE TODI MANUA

For traditions concerning the Tui Manua the published literature offers
two main sources: Krimer's collection based mainly upon the inforisabion
contributed by Arthur Young; and the variety of stories collected by Powell
from Foio and Tavanuye, Williimson (130, vol, 1, pp. 50-53) has taken all
of these various tales into most elaborate consideration, attempting to collate
them and use them as evidence in an historical scheme, Upon this fragmen-
tary Manuan mythology, as compared with almost equally fragmentary my-
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thology from western Samoaz, he bases a huge superstructure of historical
hypothesis, attributing to Manua, a close connection with Tagaloa which in
turn would establish Manua as the seat of the Tagaroan invaders of Samos,
Although T find it necessary to disagree with Williamson most fundamentally
—to disagree not so much with the conclusions he draws which are as plaus-
ible as any other, but rather with the validity of any conclusions based upon
the shifting sands of Bamoan mythology—I wish here to express my in-
debtedness to his lueid and thoroughgoing scholarship,

Although I regard the local traditions of Fijian and ‘Fongan invasions
and conquests gs too much stock n trade of the Samoan tale teller to take
them at all seriously, it is only fair to Williamson, who bases part of his
hypothesis upon the absence of any Manuan tradition of the expiulsion of
the Tongans, to report that T found just such traditions, hitherto enpublished,
current in Manua. The Tongans are said to have completely conguered Ofu
and Olosega but never to have subdued Tan. During many generations they
are said to have occupied Chin and Olosega intermarrying with the local
populations. To this invasion, subsequently expelled, the Manuans attribute
the infinitesimal cultural differences between Taun and the other two islands:
and, alas, for the hypothests that the Tagaloa cult was introduced by the
Tongans, the fact that on Ofu and Olosega Tagaloa is not worshipped, al-
though be 15 held in lugh honor,

I have used the term “gurrounding” advisedly, for the bulk of the myth-
ology is a narrative aura which has been woven for generations about the
titular king of Manua. Most tales content themselves with saying, “and he
married a daughter of Tui Manua,” or, “and Tui Manua gave him two speak-
er's staves,” Informants when pressed will state that the hero of the tale is
the fourth Tui Manua or the eleventh, with the same insouciant disregard
for historical fact which makez a Samcan who 1= told that his alleped ape
of sixty ts surely too old, reply, “Oh well then [ am twenty-four.” In such
tales as these the Tui Manua together with the Tui Fiti and the Tui Tonga
must be regarded as stock characters; among a people less fond of specifyving
name and circumstance, the hero would be merely, “once upon a time there
was a king.” Samoan tales have a very small list of dramatis personae, a
lively disregard of particular heroes i3 accompanied by a small number of
actors to whom the various tales may be attached. For heroines, Sina is
almost always chosen; 1o her name and to thar of Tapaloa and Pili varions
distinguishing epithets are added in an attempt to convey some slight indivi-
Juality (o the actors in a particular story, These tales in which the “Tui
Manua plays a long series of roles, as father-in-law, successiul adventurer
succeeding to his father-in-law’s title, pursuer of the inevitable Sina, ravisher
of his sons" wives, or pogsessor of the familinr “hook of fortune,” I think
may be very well disregarded. The incidents are in no wise peculiar to
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Manua: the metivations and characterizations are 8o SHEND fhiat they thre
scarcely any light even upon interisland jealousies.

In a different category belong the tales which relate specifically to the
arigin of the title of the Tui Manua and to the sanctions and observances
which sueround it, ‘I'hese form the background for the Manuan's conception
of their king and provided them with a traditional plank upon which o
stanid when muking extravagant claims to importance. As history they are
again quite negligible. If Haratongs preserves the tale of the Alia family
45 Powell states, this should be taken as evidence for the age of the myth
and for some sort of historical connection between Haratonga and Samoa;
it proves nothing else.

The traditions proper of the Tui Manua eenter ghout fwo themes: the
annctons attached to the title, to the fono, and to the ceremonies of the Tul
Manua: and the perenmial and age-long tivaley between Fitiuta and Tan.

The Tui Manua derives his sanction from Tagalea, from the Stin, of
from ‘Tagalea as the Sun—in one fale the Sun is spoken of as Tagaloa.
Present day rationalizations state that the Sun gave his power to Tagaloa
amd he in turn delegated it to Tui Manua. Some talking chiefs claim that
Tui Manua prayed to Tagalos, others that Tagaloa, having set him ugh
actually showed deference to the Tui Manua, Tagaloa sometimes appears
as the ancestor of the Tui Manua (46, vol. 25, p. 107 ; 47, vol. 6, pp. 117, 1B8)
at other times as merely the divine suthority whe eonfirmed him in his tithe.
Into this tale of sanctions and origing is woven the conflict hetween Fitiuta
and Taw In one myth (67, vol. 1, p. 382) based on the record of Arthur
Young, the two motifs are completely merged. The Tagaloans came dowh
from heaven and gave to Caleai, the son of Agae-inland and Agae-to-
wards-the-sea the lesser title, (Galeai is a high chicfly title of Fitiuta,
which has heen eclipsed by the title of Tuicle.} Caleai was instructed to
never unloose his tapa (tutban) which contained his title but to build a
house at Lefanga and leave it empty. Then I'agaloa instructed the Taga-
lnane to descend there and take with them the greater title of Tui Manua,
and to tzke also the kava chewers of the Tui Manua and the things of the
gky. Then the Tagaloans descended and took away Galeai's title so that
he hecatne a common man, Galeai married Valooletoelan, the daunghter
of Tuiosana, and 4o them was horn a son.  This boy was fetched up to hesven
and hoth titles, the lesser and the great, were laid upon him, and he was
sent to Fitinta-inland, together with the fole ala and speakers’ staves (&7, vol.
1, p- 382; 29, p. 1038).

8o according to this version, the Twi Manua was the descendant of
Caleai, high chief of Fitiuta; after making this compromise with Fitiuta
claims, the tale proceeds to bestow all honors, both the Galeai title and the
Tui Manua title and its prerogatives upon the first Tui Manua, (This is not
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even true to the most immediate facts for there is a Galead title held in Fitinta
to this very day.)

Powell {46, vol. 25, pp. 107) collected a version which is prefaced by
a long series of other tales, the origin of kava, the flight of Pava from
Manua, and the capture of Sina by means of a net. Al of these incidents
are woven around Tagaloa-a-Ui, from whose marriage with Sina, Tae Taga-
loa, Le Fanoga, who subsequently became the war pod of Manono, and La-
amaomoo were born, Le Fanoga invaded heaven, in the familiar incident
of the child's search for his father, disturbed the kava ring, and was given
a test b0 pluck the fierce kava, in which he succeeded. Then follows the
unmaotivated statement that the council then deliberated and decided to send
the fale wla and the sacred title down from heaven. These Tagaloa-a-Ui
bestowed on his son Tae Tagaloa who became king of Manua and all Samoa.
The rest of the tale is concerned with the fate of the other brothers from
one of whom originated the owl: from the ather, the heron.

According to’ another version (47, p. 117) which agrees with parts of
this story, the four children of a pair named Dray and Might, onc of whom
was Masina-au-ele, went searching for land in the eastern groups.  The
Tagaloans saw the lady and declared her fit for Tagaloa Omitting the
epistile of capture with a net, Tagaloa married her and they had & son named
Le-afi-mu-mamoo. As the family was abused, Tazaloa, the Creator of Tands,
made Manua as a refuge for the brothers of his wife and made his son
king, and he instructed all the other Tagaloas to be kind to the new king
and uphold his reign.

Powell collected another version of a different part of the tale (47, vol, 6,
p- 67). Here Tagaloa-a-Ui used to take his sons to heaven with him. Thae
Tagaloa sat quietly outside but Le Fanoga was noisy and troublesome. Then
the gods bade Tagaloa-a-Ui take “dignity and awthority and a palace and
soveredgn tule” to earth and establish them there, conferring the title on one
of his sons, so that the peace of heaven might no longer be disturbed. Accord-
ngly Tagaloa-a-Ui gave the title to Tae and bade Le Fanoga dwell titieless at
Lefaga. While another version (47, vol. 6, p.Gg) simply begins, “By Taga-
loa's appointment there was only one king for the whole Samecan group, which
included Semoa, ‘Tonga, Fiji, Raratonga, Tahiti, and Wahuz."

The other most popular tradition surrounding the Tui Manua is the
set of tales which concern themselves with the strife of two brothers for
the sacred title and the ruse by which this was cbtained. The story was told
to e and it ran as follows!

Alia fama, the pounges, and Alia Matua, the elder, wern twa brathers, sons of the
sacred high chief of Fitluta, who was not however, 3 Toi Manun, Alia Malua was the
gatt of a Fitiitan woman, Ala Tama of & Tag woman  Alia Matua was annointed king
and given the sacred crown of tapa. But the younger brother eondpired apainse his
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elder hrother, aided and abetted by his Pay mother. e day when the TWE heathers
were travelling, the pooiger hegged the elder for & driitk of cobonat aalit The fm“
protested that be, as 2 gqaered chief, could not climb a tree, The younger impart

Jim to lay He crown at the foot of the tres, «nd while his brother was aloit, lie seized
the crow and ran off to Tan where he was proclaimicd ling Afterwards his father

gummansd im to Fitiuta, Fearag lis father's wrath he crepl mio the hionse and oves
lifted up the canrse muler mats, which in those davs were called oupols, Hut his [ather
said, Mo, &t npoi them” and they immediately became sered and had o have ther
names ehanged to fnpo’ms, 8 collective title for high chiefs. So the ymumiger brothes had
the mana of Tui Masia and ever after that the Tui Manua reigned in Tau Al Blatua
pecaime high chicf of Fituta and the progenitos of the Tuiele fammilly.

There is one other Incident which i3 equally popular and is also hased
upin the theme of rivalry between Tau and Fitinta, This is the tale by
which two wives of the Tui Manua, or Tagaloa, or Le Folasa, a prophet,
were hoth pregnant and the title was to go to the child born first, Powell
{ 47, vol. 26, {- 208) collected one version writh a further incident which was
hased upon the superior sanctity of the younger hrother, Although the elder
possessed the title, the younger was s0 sacred that his mana comminica
1o a bathing pool, nearly killed his elder brother, the nominal ling. This
incident is followed by the ruse and theft of the crown {67, vol. 1, ppads-
284), There are a number of variations in this tale of which there are
ceveral versions: In one, the son steals his father's title by the same rTus€
and the incident of the two mothers follows; in another (46, vol. 25, p 157)
the title is originally given to the younger, because his birth was proclaimed
with decent slowness, and then stolen by the older.

Aside from the minor tales accounting for some particular custom Of
place name and his participation as stock hero in tales of widely distritnted
plots, these two are the main tales told of the Tui Manua, The tale of the
two mothers and the stolen crown lends itsell particularly well to the claims
of Fitiuta and the way in which the tale is revamped and shaped to new
needs is illustrated by the version which T received which claims that Tufele,
the present high chief, not Galeai, the ancient high chief now somewhst in
eclipse, was the descendant of the deposed king.

IMSTALLATION OF THE TUI MANUA

The Tui Manua was selected by the ruling talling chiefs of Tau Con-
trary to custom, the memhers of his own family had nothing to &y about
he matter, Lefiti and Soatoa, known collectively as “Vaimagalo,” (Sweet
water), were the two next ranking chiefs in Taw. They exercised a greit
many privileges in connection with the Tui Manua but it is not known what
role they played as electors, The mew Tui Manua was chosen after the
formal peripd of mourning for the last king (usually about three wecks)
wras ended. Krimer (67, vol. 1, p. 372 speaks of a procession led by the
talking chiefs wallang two by two, with the new Tui Manua coming last,
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and says that when the procession reached the fale wlo they all shouted, “Ta-
o Mua Tatou Mua” T consider this unlikely., This cry is the one used Mmie
by young men when calling upon a visiting maiden. It docs not possess the
necessary dignity for such an occasion, _
The account of the procession is probably correct. The occasion was
murked by a serics of ceremonial food offerings called respectively 0 I8
alofi puad, [offering of pips, literally, the kava ceremony of Mgl Q le
alofi manu (the offering of chickens), O le alof i'a (the offering of fish), and
3 le alofi fai'ai (the offering of cooked bananas), These offerings were held
on different days, and the food was spread out on the maloe on platters, not
piled up. It was divided into two portions; oné for the Tui Manuwa, and
one for his wife, Only the Anoalo, or the Aiga S5a Tui Manua (the de-
scent group of the Tui Manua) might eat of these offerings, Finally a
week later the great installation feast (O le Faatuuiga o be Toi Manua) was
held. Thiz was called “0 le ao o le ali'i sa” {day of the sicred kava core-
monial). The Tui Manua was anointed with coconut oil, and a white tapa
filet was bownd about his head. This ceremony was performed in front
of the council house by Lefiti and Scatoa. All the people cried out, “Tui
Manuz thow art my lord,” seven bimes. L

Eila {41, p. 631 says:

Kings in anclent times were publicly prociaimed and recoguized by ansointing in the
presence of a large assembly of chiefs and people. A sacred stooe was consecriied as a
throme, of rathes, glood, on which the king stood, amd a pelest—whae st also he o
chiefe—called opan the geds to beliold and bess the king, and pronounced decunciations
apainst the people whe failed to obey him. He then poured scented odl {eom s nativg
hotile over the head, shoudders, and body of the king, aml proclaimed his several titles
and honors,

AP T e ———— S P

1f this refers to western Samoa, as it most probably does, the ceremony
tacked Manuan uniqueness.

Willlams (129, p. 18) speaks of binding an unfolded turban about the
king's arm at his installation. Hocart (61) also in describing the coronation
ceremony in Fiji speaks of the accompanying lava ceremony and the pro-
scription of all noise and distorbance in the village. The village of Tau was
guarded by the aumaga, children were hushed, dogs scattered, strangers for-
hidden to enter the village, Neither Fitiuta nor Ofu nor Olosega attended the
ceremony, which was strictly a local Tau affair. This accords rather strangely
with the pretensions of the Tui Manwa to lordship over the whole group -
and makes it seem more plausible that these pretensions were the extrava-
gant claim of an established local chief rather than that the recent state of
the Tui Manua was only a remnant of his former glory. The three political
units of the local Tau fono and Faleasao were each housed in separate houses,
making four in all. Following the ancinting of the new Tui Aanua, the
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kava ceremony peculiar to him, known a5 Ol Taigaolglpuo Tui Manua
(The Bringing forth of the Cup of Tui Mamsa) was held, This was fol-
lowed by a feast at which the Tui Manua distributed foga to the fo'afo'os.
In this feast, the aumaga and the fono shared, although previeusly only the
family of the Tui Manua had consumed any of the food offerings.

The ceremony of installation marked o break far more important than
the break between king and crown prince. He who was now sacred king,
trom whom mana flowed, and whose touch could bring sickness and death,
or conversely remove these penalties, had heen but yesterday a common min,
or possibly the holder of a small title, without mana. He had probably been
tattooed as any other chief's son, his higher descent marked only in a greater
fumber of stripes than those given to the sons of Tawinua who shared his
suffering, He was circumcised as any other hoy., He had net even been the
leader of the aumaga, a3 he would have been had he been the son of ‘Tui
Olosega or Misa of Ofu. And suddenly, with the assumption of his title he
put on ganctity, a smnctity not inalienable, for it can be withdrawn, batt &
samctity which is all inclusive while it lasts,

THE TAPU OF THE TUI MANUA

Of the many things which were “Sa i le Tui Mamea” (forbidden in the
name of or for the sake of the Tui Manua) only a few rank as tapus. The
family name of moa, of the Tui Manus family, was sacred, and all chickens
on Manua were called not moa (fowl), but mans (bird). A mat upon which
he had gat, a post against which he had leaned had to be sprinkled with
water to remove the tapn, Mats upon which he had sat were usually rolled
up after this purification and not used agaimn, but this was said to be out
of politeness, not from fear of the tapu. iz hair eould be eut only liy his
wife, his taupon or by Tavanuu, the chief of the ta'oto’os of Tau. His hair
and nail parings were either thrown away in sotme far place, hurned, buried,
thrown in the sea, or ovcasionally kept by his wife in a small parcel of white
tark doth which she guarded carefully lest others touch them and come to
horm. ‘The remnants of his food could not be fed to pigs or dogs, nor could
any person cat of them except Tamanuu. In any other event the remnants
were thrown away, turned, buried, or cast inta the sen. Tt was the same
with cast off garments. Auyone coming in contact with any of these would
immediately fall il of boils. The whole emphasis is upon the supernatural
danger which would fall ypon the transgressor; there does not seem to be
any of the sense of the chief's mana being ocutraged and his own safety
thereby endangered. A person wha had unwittingly broken one of these
tapus  (all reported offenders were children, the asswmption being that
adilts who knew the weight of the penalty would be sufficiently circum-
spect] would go and tell his family, who would then proceed to the Tui
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Manua with great lamentations and prayers for help. According to Churchill
(29, p- 1044) no one might proffer a request directly to the Tui Manua, but
miist communicate his petition to Tavanou who communicated it in turn to
Soatoa and Lefiti, who then sat upon the pavement outside the howse, re-
peating their request with averted faces. T think it likely that this was true
only of polliical requests, because ordinarily the taupou and Tamanun attended
directly and with less ceremony upon the Tui Manua, The Tu Manua could
not réfuse to save those who had broken his tapu, becavse “he was the father
of his people.” The offender was brought and prostrated himself before the
Tui Manua, who first sprinkled him with water, He then lay face down
upan the floor and the taupou covered him with a ruat, Upon this mat the
Tui Manua then placed his sacred foot and the offense was dissolved and the
evil consequences averted., This ceremiony was koown as O fe Salesole” or
"o l¢ Fo'atapalapa.”

Water might not be taken from the hole from which his drinking water
had bees drawn for an hour afterwards, None might touch fruit which had
been planted for him nor fsh caught for his especial use, except again
Tauanuu. Steubel (112, pp. 70, 106) says that none might touch food which
he limself had planted. Taro for his use was planted by some voung male
relative and could be caten by no one else. When he went sbroad he was
torbidden to raise his head near a fruil tree lest the fruit wither,

All of these prohibitions had associated with them the idea of o super-
naturally imposed penalty. Separated from these by 2 barely perceptible
line are the wealth of prohibitions and observances enforced by pubtic opin-
ion and regarded as equally obligatory. These T shall call etiquette.

ETIQUETTE SURROUNDING THE TUI MAMUA

The observance which was most firmly impressed upon all minds, Manu-
ans and foreigners, was the Manuan custom by which the Tui Manua alone
had a eup in the kava ceremony. All other chiefs were tald merely, “drink
you kava,” for him alone might the talling chief ety out, “Bring me the
eup of Tui Manua." This usge is typical of the method by which the Tui
Manua's rank was enhanced. Privileges ordinarily permitted (o all important
chiefs in-gther parts of Samoa were reserved for him alone: he alone had
his food served by a server who first seated herself on his Jeft: he alone
had his coconut sliced off instead of pierced, he alone had a great coretmordal
funeral (lagi) ; to him alone was the term of high chiefly address lax afioga,
applied. Thus by making a clean sweep of the privileges which upan amather
island would have belonged to those immediately below him in rank, his state
wis made more solitary and impressive. His uniqueness was enhanced in
ather ways also. He was the only chief in Manua whose bed was too sacred
for his wife to share: his taupou could serve none but himself: when his
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talling chief made a proposal of marriage for him it was earrying no gilt
except & palm branch that he came. And for use in addressing him and in
speaking of him there was a long and special vocabulary illustrated by the
following list:

Afl Afi: tlse pality branch wsed in his propesal of marriage

Ali'a Makus: the eldest aom af the Twi o,

Antata: his casoe and the Titter apaix which he was carried.

Alo Tupu Sa: his ehild,

Atwali'iz those who chewed ks kava,

Apponlo: his descent group

Avera o o sof: an offering of bresdimit for his mast pie

Lia s 1 e lagi le Tuai Mana'a “the Tai Maima is desd™

Fabs to'a: the henzse where le sieps

Fafana: his taupo

Fa'atnin: o he gick, of the Tul Manua

Fa'a tapa tapa: ace gole sole.

Fapa'clo: 1he lamd upon which his boase stocd.

Mastofi: his wife,

0 le Mamake: it installation of his fanpoe.

Mutrmaeae Ie'a lavalualua: his cup BRI,

0 Manu'n tele: his conch shell teampet.

Woa his famaly Bame,

Pelau sa ma'a: the house of his wife,

‘Tatire ! ko caf, of tlwe Tui Manis,

Tawfz: to deink, his drinkmg cup,

Tufz e his bathing pace.

Talatiti; his specially planted tarn.

Ti'eti'etalagn: fjuis spring of deinking water, inland { Samoan e
for Maui). '

Tatsign ! offerings of food made tohim,

Taublraiga: a feast given by ooe of the other Maman villages to
the Tut Manusa and the Fale Tolo

Taulaga: day by day offerings o the Tui Manisn, impozed 23
fines, Tribisbe,

Taign o e Ipa: ihe heinging forth of his cop

Taign o ke Sua: e srving of his food.

Tama [Paja: cidld born to the ‘I'oi Mamua after his matallation.

Breadiruit for the ‘Tui Manua was cooked in the shell ; his pafusanni wis
wrapped enly in taro and hreadireit leaves, banana leaves being forbidden.
The coconst palmleaf was called fax popo in deference to the leaf of palm
which hung over the Tui Manw sacred post. When he ate, two posts had
to intervens hetween him and another chief. When he was ill, the village
was isolated. no one was allowed to go or come from Fitiuta or the other
icdands. At the close of such a perind of quarantine, the Tui Manua wroild
tali fogr, (distribute fine mats) to his to'ofo'es to (fage le sa) remove the
prohibdtion,

The foufe (the coconut shell bottle in which the Tui Manua's water was
carried) had two holes in the top but no sennit attached for carrying. In-
gtead his taupou cartied it aloft, cupped in her hand. She was forbidden to
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speak while carrying hig drinking water. All those who were phroad Te-
tired from her path and from the beach while she dug a fresh hele and drew
the water, ‘The ‘Tui Manua's bed place was raised upon many mats. When
the Tui Manua walked abroad all those who chaneed to encoutiler him hal
to seat themselves crosslegged and then prostrate the upper parts of their
bodies, placing their faces downwards upon the extended under arm.  So they
had to remain until the ‘Tui Manua had passed. When he went ahroad wpon
official errands, as to visit another village, the sacred conch shell (o Mowma
tele) which was kept in the house of Maui, called Fogaola, was bown hefore
him. Upon these official journeys he was carried wpon a litter to the edge
of the village and met by a new litter at the entrance to the next village.
A palm branch was placed over the pes malua {post of the high chief in the
right hand side of the house) of the building in which he took his temporary
resulence,

The eup from which his kava was served to him could be used by no
one else. Tt was kept in the fole wle. The hrat breadirnit feast could ot
be made until a first breadfruit called “o le "ulu fai pulou o Tui Manua"
was offered to him. ‘The shoulder and breast of the pig, and the steak
gection mearest the tail of a fish were sacred to him. The platter upon which
his food was served had to be held seraight, lengthwise with the short el
pressed against the taupon's breast. It was forbidden to place before him a
whole chicken; it must be cut up before it was served. Also fish had o be
removed from their leaf wrappings before they were served to him. After
washing his hands in a finger bowl, he was given a special towel of white
tapa upon which to dry them. Food served to him at the time of a great
feast was either spread wpon the malee or piled and distributed in Faleson,
the honse of Matautia. His wife and his taspou were permitted to skeep in
the fale foe but all the rest of the family slept in the fale wla. The fale ula
{guest house of the Tui Manua in which fenos were held) had four center
posts, arranged in a hollow square, instead of the traditional one 0f three
center posts. Here was kept his kava howl which had ten legs. There were
no special ceremonies conneeted with this house.

MARRIACE OF THE TUI MANUA

The party of proposal headed by a high ta'ato’e proceeded to the guest
hiouse of the chief whose taupou was sought in marriage for the Tui Manua.
They went empty handed, except for a palm branch (o fe gfirfil which was
placed over the left hand side post until negotiations were completed. The
bride of the Tui Manua was met by a litter amd caeried in state through the
village, The dowry was lafo 1o the to'ota’os, and they in furn recited the
longest chants which they knew, The sacred conch shell was not blown. A
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apecial house was built for the masiofi Ill‘-'l-'l'ft of Tui M-ﬂ-llﬂﬂ-]' which was called
Pelay Sz Ma'a,

The position of the masiofi is anamolous within the general Samoan pat-
tern. Wives of high chiefs are as a rule treated with far less courtesy and
ceremony than that which is actorded to the taupous. The courtesy term
for chief's wife is folefue (she who =its in the back of the house). The
highest forms of the courtesy language were reserved for the taupou: upon
a malaga it was the tauvpou who was most hosored and who had a post at
the front of the house and & cup of kava, O Tutuila and in other villages
of Manua the taupou and the manaia were buried with the same honors
which were gcoorded the chief whose title they omamented. It was said that
the wife of a high chief who had been a taupon would always derive more
honor from her past status than from her present.

The sole exception to these generalizations of which I have any knowledge
iz the wife of the Tui Manua. When food was offered by the fo'ete’or it was
offered not to the feupon, but instead & section was sct aside for the masfefi.
As a bride she was carried on 2 litter and honored in every way,

THE TAUPOU OF THE TUI MANTA

The tavpou of the Toi Manua, knewn as the fasm, en the other hand was
less honored than was the custom for other taupous. Her position was less
that of village maiden, than that of honorary personal servant o the Tui
Manua, She made hiz bed, served hiz food, zerved his kava, fetched his
drinking water, and was prohibited from pesforming these services for any
ofie elze. When she died, there waz no lagi and she was buried with a state
far slighter then thet accorded to her lord, In deference to the Tul Manoa
neither Hoaton nor Lefti were permitted to make taupous although each
possessed a taupou name in connection with his title. At a falofe, only the
foana might wear the ceremonial headdress. There were two foupos names
{so'otomna’ita’i) in the Tui Manua family; the preater of these was Sama-
lanln, a name said to have been born originally by the daughter of Lin
Tama: the lesser name, Manuola, helonged to the Taoh branch of the family,
Another peenliarity of the famena was that she might be, contrary to the
traditional requircment, the daughter of the T Manua, This seems to have
been the case only if the daughter were & fama peia horn after the accession
of the Tui Manua to his title. The children of the Twi Manua were calfled
alo tupie Sg (the children of the sacred king) and treated with some respect
but not regarded as possessing any particular sanctity unless they were horn
after the Tui Manua was annoibted, This seems to have been a rare oc-
currence, as the Tui Manua was said to have usually been a very ofd man.
But a child so born was invested with all its father's sanctity, Only its
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mather or Tauanu'n could cut its hair. And such a child might become
taupon. It is interesting to note in this connection the wife of the Tui Tonga
was, according to Williams {129, p. 187} taken from him after she had borne

him two children.
Ordinarily the fagna, like all taupous, was chosen from the descendants

of a paternal aunt. But the observance of the proper balance between the
male and female lines in the Tui Manua family was almost eompletely
obscured by several different facts: this prefercnce for making a girl fan
paia foona, the fact that all the prerogatives of the damuin and the tanafafine
had heen definitely taken over by the fo'ofo’es of the village, 5o that the peo-
ple said, “Tavanuu is like the damnie in the aiga sa Tui Manua™; and the
peculiar divorce which had been effected between the manata and the Feir
appareit,

THE MANAIA OF THE TUI MANUA

The Manaiaship in Tau was not held by a son, or descendant in the male
line of the Tui Manua family. Instead the title, Silia, was an independent title,
held in & branch of the Tei Manus family and apparently passing down in the
distaff line, much as the taupon name descended in other families. This title,
although its holder temained only a fowle'ale’s, a5 long as he held it was 2n
excesdingly high one. The term of address for chici (lawe alofie) was used
to Silia, the leader of the aluali'i (kava chewers of the Tui Manua). The
Silia was said never to become the Tui Manua; he was not appointed by
the Tui Manua, he did not tise to any other title. He remained all hts life
in an anomalous and highly honorary position, the chief of the young men.
The present holder of the title, 1s the son of the sister of the last Tui Mane,
Ftisela, who was the first wife of the father of the present Tufele, high chief
of Fitiuta. There was no title for the heir apparent, and only with a fawma
puia was there a presumptive choice made at an early age. It was said that
although the Tui Manua could not be tattooed after he was annointed, the
tama paie could be tattooed and circumcized, Tt secms almost as if the
customary atrrangement were completely reversed, the distaff side providing
the manaia instead of the taupow, To complete the anomalous position the
family of the Tui Manua is said to have had uo family god.

DEATH AND BURIAL OF THE TUI MANUA

At the death of the Tui Manua the whole village was under a strict
tapu. There was mo fishing, no work done, no fires for cooking lighted
anywhere near the house. Fires were kept Lurning in the house where
the body lay in state, Messengers were sent to the other villages; Maw went
to Fitiuta and Levao to Ofu and Olosega, blowing the conch sheil trumpet
and crying out “Ua ao i le lagi le Tui Manua™ (Tui Manua is dead), and
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“Ua tua le malo o Twi Maua® (Twm Manua's government 1 Ial -;_-;LI!|, En:n-
nut leaves were laid on either side of the fale wln about three houses away.
Before burial the ody was carried through the village wpon a litter, Burial
wias in the earth, on the back with hands clasped on abdomen, and feet
towards the rising sun. This is the Tau, not the Fitiuta, burial posture. It
was forbidden for anyone to wear anyvthing upon the head until after the
period of mourning had ceased. Fine mats and tapa were brought hy chiefs
of the other villages and distributed to the fo'sde’os, Tavanuw and other fo'-
ete'os watched the body. 1t was buried wrapped in a fine mat and every-
thing which came into contact with it was thrown into the grave, It was
said that the body of Alia Tama had not been buried but had simply dis-
appeared,
GENEALOGIES OF THE TUI MANUA

It is no longer possible in Manua to get even such pretentious gencaole-
gies as those collected by Powell and Krimer. The following three gencaolo-
gies recorded by Fowell (47, vol. 6, p. 74; 46, vol. 25, p. 138, and wol. 26,
p- 299) are of the traditional Polynesian type and include no marriages nor
collaberal lines,  All of them were obtained from Tavanou, the “legend
keeper™ of the Tui Manua honse. They read as follows

Account 1.

Ta'e o Tagaloa
Fa'a-ea-nn'n

Le Lalaga

 Alb'a Matoa
Al'a Tama
. Pin Piu-po
. Fa'n-ea-nnun
Ti'slze

W M S e

. Saneio-in-ame

[ L T P

Accoant 2,

. Ta'e Tagnlpa
. Fa'a-ea-nu'n

Sao-lo-fo-maim
Lelogo

CAla muates
. All'a tama
. Fa'a-en-nu'u

Pin-Finspa

. Bili-wi-vao
. Tialigo

. Be-manue

. Fa'atoalia

Talivtafs

. THaliga

» Seuda (1)

. =nbodi

. Taliatafa

. Talobo-mana
. WRormana

Tzlola

. Talolo-{a"a-ledel-na'n
. Poinmelg

2%, Sepd

o Pule ta faps-faga

25, Iolite

. Tud-a-aitu
. Toalolo-Tams-pse
. Le YVao

Avpouit L
. Ta'e Tagalos
. Fa'a-ea-nn'u
. Ban-fo-ig-mann
Leloga
- Ali's mataa
Ali'a tama
. Piu-Pru-po
Fa'a-ea-mi'n

- Silifa-iovan
1 Tialigo
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Krimer (G7, vol. 1) attempts a very different task, His is based upon the
record of marrages and the offspring from these marrioges | souetimes
the names of the men who became Tui Manua are mentioned, and the des-
cent of the mothers of the Tui Manua is wsually stated. He received thia
account from a Tutuila talling chief, and it purports to give the genealogy
of the mwoln Bne and of two branch lines, those of Makelita amd of Alalamua
From my chservation of the keeping of Samoan geneaologies and of the
frespnent falsifications and rearrangements mvolved, T am inclined to think
that probably many of the marriages recorded in this genealopy took place,
probably not in this order. As a record of the probable course of the inter-
marriages of the Tu Manua family, it 1% to a cetlain extent indicative.
Mr. Williamson {130, vol. 2, p. 92) stiresses the number of women in the

igeneanlogy of Makelita, T imagine that this was a pretty gesture on the

part of the talking chiefs of her day, T the descent from mother to daughter
had been an archaic pattern prevailing af this tinse in Manuz it would have
beenn likely o0 occur i the major genealogy also, Very probably this pene-
alogy was not fabricated entively, but is a hodge podge of recollected mar-
riages of fa'onas in the past.

Kriimer's Manua list reads as follows. Numbers preceded by an asterisk
refer to names nof indicated as a Twi Manua,

15. Aga'e 1 gta (Inkand Aga'e) *2l-
16 Galea'i =13
17 Li's -+ TR e T P ;

18 Li‘zisiti

27, Tuialogama

1. Liatama 28, [(Fatulid)
N 111 et Lt =
21, Nannla (1) 4o, Mimama
aa, [dussf 31, {Fua}
23, Paizu () 3= Taoh

THE POSITION OF THE TUI MANUA IN THE MANUAN
ARCHIPELAGO

Tui Manua was acknowledged as high chief throughoiut Manua, Ofu
and Closega brought him tribute of fish and breadfruit for his masi pit,
amd the high chiefs abstained from names for their kava cups or legis at their
death. Nevertheless, the social organization did not indicate a uniform
relationship between the Tui Manua and each of the seven villages, To Tan
proper, excluding Falegsao, he was high chief of the village; the rank of all
other chiefs within Siufaga and Luma was pared down to a ceremonious
acknowledgment of this rank. No other chief in these two divisions of Tau
might make a taupon. Next in intimate relationship to his rank must be
included the village of Faleasao, once probably a part of Tau. But Faleasao
had a high chief of its own, Asoau, who might make a taupou and a manaia,
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and who tatked, not with Lefiet of Siufaga and Soaton of Luma 38 a0 @0°
purtenance of the Tul Manua's court, but with Tufele of Fitiuta, Misa of
Ofu, Tui Olozega of Olosega and Laclagi of Sili, This group of high chiefs
of other Manuan villages all had the right to make taspous amd manaias and
were locally given much honor ; collectively they were called "“Faitui,” which
Churchill translates as “kingmakers,” and they stood in a peculiar relation-
ship to the Tui Masua. At his installation, his wedding, his recovery from
illnese, and his death, fogo was distributed to the high fo’ois’os of his own
villape; but upon other occasions, particularly during a royal tour of the
archipelagn, he distributed foge to this group of high chiefs, who became
temporarily the talking chiefs of their respective villages.
Whett the fonos are considered a slightly different alignment is revealed.
The fona of Luma and Siufaga (Tan village) was called “O le fono tele”
{great fono) or “fono o le faletolu” (fono of the three houses); that of
[uma, Siufaga, and Faleasao, “fono tele ma Faleasao™ (great fono held with
Faleasao), In this fono, Ascan, the high chief of Faleasao occupied the
left hand section of the house, the seat of honor across from the post of the
Tui Manua, When all of the villages of the island of Tan, Luma, Siufags,
Faleasao, and Fitiuta met together, the fono was called “O le fono vaitoilan”
Tufele occupied the left hand seat of honor in the section “Faleasan™ and
Agoau sat upon his right. Curiously enongh there was no provision for the
great fono of Manua although it was occasionally convened. Some of the
high talking chicfs of Tan gave up their posts to the high chiefs of Ofu and
CHosega,
The divisions of the fono vaitoilan are as follows:

Usoali't
Saite La tamua
Post of the T Manus

Faleasaa Nofeaga Pupusli'i

Sasxiale
‘The designated seats are:
Faofo
T’ otv'ns Taiala
Logolen
Levan
Lefiti
Tufecle Toni Mam'a
MAsptan Soatoa
Atin Maliga

Tro'atn'os

The fono of Tui Manuz was also called “O le fale, ula tan tagata” {crim-
son hiouse where men assemble), while the fono of Fitinta was called “O le
fale "ula tan ajtu (crimson howse where ghosts, or shadows, gaﬂﬂ".l'-
This was reparded as a shadow of the Tau fono, an everlasting remem-

brance the
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brance that the fale nis has been sent down by heaven o Fitiuta not to Tau.
"Phe custom of the Fitiuta high chiefs periodically assuming various of the
Tui Manua's prerogatives, a liberty never taken by the other Manuan high
chiets, was alao explained on the grounds of this original priority.

THE KAVA CEREMONY OF THE TUI MANUA

The great ceremonial kava of the Tui Manua was called either the “alofi
sa” o “o le taiga o le ipu o Tui Mamm® (the bringing forth of the cup of
the Tui Manua), These ceremonies were held only on special occasions;
the ordinary daily kava of the Tui Manua was served with much fess cere-
mony. The whole of the aumaga gathered outside fhe great guest house where
the ceremony was held, They guarded the village against nolse ot intrusion
of any sort and accompanied the fa'one in her wall to the puest house. She
carried the sacred cup of the Tui Manua, which was called either Matumavae
or Lealavatualua, suspended by a cotd from the end of a palm branch, This
cord had five knots in it. - She carried it stiffly at arm’s length and stooping,
laid it in front of the Tui Manwa, The Tui Manua untied the string and
the fo'ana took the cup into her cupped hamnd.

Eleven kava bowls were used in the ceéremony. The central bowl was
called "0 le matua tu o le alofi;” those on each side, “o lago tanoa.” When
the kava had been made, all the aumaga gathered without, clapped  their
hands, and Tananua called our “Tui Manua el™ to which fhe aumaga re-
{licd with a great shout, “lo"u alii e!” seven times,

While the fo'ang held the sacred cup, another cup was used to dip the
kava from the kava bowls. Kava was poured into the sacred cup; first
from the central bowl, then from one on the right, then from one on the left.
As fast as the cup became filled, the kava was poured out upon the fioor.
When the round of the eleven bowls had been completed, the fo'wie returned
to the central bowl; the eup was filled again and she catried his kava to the
Tui Manua in her cupped hand. After the Tui Manua had drunken he put
the eup face downward on the mat in front of him, After the ceremony
was over the fo'ane took the cup away, But immediately upon serving the
Tui Manua, she went to the side of the house where a finger bowl and cup
lay, and using the cup as a dipper, poured water over her hands and arms,
Then she left the house and the rest of the kava was distributed by a boy.
The to'oto’os of the Saite section presided over the distribution. The kava
was always served from the central bowl, As this became empty the other
bowls were emptied into it The server stood in front of the central bowl,
and before presenting the cup to be filled, heat out five counts with the hand
i1 which he held the cup, towards the left five bowls, then towards the right
five howls. The order of service was the Tui Manua, Sa Suale, Lo Taua,
and then Saite.
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THE FAALUPEGA OF MARUA

There are two old records of the fa'alupega of Manua, phrases which
are really specific greetings to the majesty of the Tui Manua rather than
to the district a3 a whele. Krimers version (07, vol. 1, pp. 367-368) is:

Tuboaga ¢ Mana'a Acknowledgmaent of Manas,
Tulcags 1 lau afioga Toi Mams'a € lo'o & Acknowledgment of your highness Tua
afio i ke Fale Tlla Mamza wha dwells in the fale ula.

Afin mai laia i ou epe joa Lo faleto’a Feverence to vour roval mnis and ¥out
slecpiig honse,

Alala meda Ta'atui, Beverence fo the piflars of the govern:
ment,

Adaln mai “ealun ¥Waimagala, Fevorence ta voi two, “Sweetwator” whin

Mamala mai “owtoi to'cio’s o le Fals "Ll protect the speakers' staves of the

Mamnply mai ‘cailua le Mano'a fale uln who protect Manis.

Churchill’s version, based upon the written record of Arthur Young, is
quite different !

Acknewledgment of thee, Child of Mama,
Acknowledgment of thee, Theot Houses,
Acknowledpment of thy lighness the Tui Mans,
Acknowledgneent of thes, the Fitiuts.

From tny own nquiries 1 am inclined to think that the phrases for
Manua as a whole were a random selection from the phrases used for Tau,
with the possible addition of a phrase of $0 in recognition of Fitiata, The
flowery embellishment of terms applying to the Toi Manua's personal fife
i# just one of the possible elaborations of the fa'alupegs. Churchill was told
by Lavpepa that the phrases for the district of Manua were scarcely ewer
used, The fact that the Tui Manua was &0 intimately bound up with the
local organization of Tan makes the faalpega of Tan a more exact states
ment of the ceremenial frame of his life than is this slender and miscellanpeous
eollection of phrases.

Chugchill gives a statement of the fa‘alupege of Tau. This is a remark-
ably full fe'alupega, and is really a crystallization of the entire ceremonial
life of Tau, The following are quoted for they are more authentic than any
which could he obtained today.

Ackmowledpnsent of the Malae, o Varkis

Acknowledgment of the Malae-the-Great, {the two malges i Tan village].

Ackrnowledpnent of the Fale'uln; feouncll howse) of the Tai Blanoa

Acknowledgment of the Three Heass {eeremandal name of the gitled men
of Luma and Siufaga, the two bambets whech make up Tau village).

Acknowledgment of the highness, Toi Maius,

Ackpowledgneenit of the Brother Chiefs, Bontoa aind Lefti

Acknowledgment of the Cluster of Chiefs (pupn ali'i}.

Ackmowledgment of the High Talking Chlefs (lo'ntc'a)

Acknowledgment of the Orater Tosaud,
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Phrases referring to aumsgs

Acknowledgment of the Kava Chewers (atuali?) of dhe foir sl
Acknowledgmont of the sons of ihe Fing.

Ackrowledgment of your lordship, Silia

Ackpowledgment of fhe sois of the Brother Chiefa,
Ackpowledgment of the sons of the High Talking Chicfs.

Phrases referring to the analamas

Acknoyledgment of the Samala’uiv

Acknewledpment of the Auviaoa

Acknowledgenent of the daighters of the Brother Chicfs, |
Arknowledgment of the children of the High Talking Chiefs.

I-.’.Ep.ic:,.', q'|_1|:|tv|:|:|_ in gart by Churchill, adds: “Ackoowledgment of the
Anoale” {descent group of the Tui Manua) and your excellencies Tauala,
Tulifua, Tauese and Milo. ‘T'o the phrase “Acknowledgment of the Brother
Chiefs” he adds, "Acknowledgment of the Brother Chiefs, Soaton amd
Lefiti”: and to the phrase "Acknowledgment of the High Talking Chiefs,”
he adds the names of “Your excellencics Fofo and Faamausili and Alamus
and Atiu,” In the phrases for the aualuma he adds the taupoi name of

! Lefiti (Tui Togama'atoe), Masing (house name of Seatoa), and Cnea (house
name of Leht).

Krimer (67, vol. 1, p. 308) gives the fo'alupege of Tau as follows:

Acknowledgment of three, the Thres Houses ; Malae tele and Malaevavan; the high-
ness, Tui Manuna; thee, Brother Chiefs, Soatoa amd Lefit; the Cluster of Chiefs; thee,
High Talking Chiefs (#e'ofo’s), Tulifoa, and Tevese, and Mila Faamunsili and T osan
and Fofo el Atin; vour excellesey, Taisanuy, the elder of the Iore of ihe fale als who
guards the title aml showa forth the word of the King, Honoraldy cmter, Tlree Hotades,
the Eava Clewers of the fale nfa, e sons of the King, your lordship, Silia, the Bons
of the hrother chiefs, the Sen: of the High Talking Chicls, the Sama’an’vln aved the
Anfaca, the Gaguoln (thupon name of the Tach bronch of the Toi Manna fanily} il
the Anfoa, the daughters of the Brother Chicfs, the chiklren of the High Tolking Chicts.

RELATIONSHIP OF THE TUI MANUA TO THE REST OF SAMOA

Some of the myths and many boastful and extravagant statements of
talking chiefs claim for the Tui Manua a one time lordship over the rest
of Samoa, and over Tonga, Fiji, Wallis and other islamls, Hased upon
the pleasing theory that their king was king of the world, the Manuan talk-
ing chiefs have but to hear the name of a new part of the world, to include
it in their lord's realm. {For a collection of myths relating to these damms to
supremacy see Williamson {130, vol. 1, pp. 107-100). The clam that ;
human sactifices were once sent from over the sea and burfed alive in the
malge is probably equally the product of a grandiose illusion. But one
curions element of the respect in which the Tui Manua was held was the
attitude summed up in the ceremonial cry, “Tui Manua e lo'w alii e (T [
Manua, thou art my lord). This ery is cast in archaic style, addressing as it



112 Rernice P, Rishop Musenm—Bulletin 76

dives 2 sacted chief with the direct second PErSOL sinpular Protown, # Psmﬁ
which would not be tolerated today. Tt is vsed ceremonially over the enfire
Samaan archipelago, and were the Manuans to be believed, in Tonga also.
For this, of course, there i3 no factual basis, There were three oorasions
upen which this cry was uttered, outside of Banua: {1} when a waeriof
takes a head in battle: (2) by the funeral party going to the funcral of o
chief; (3) by the official jester of Upolu, Salaese, who could snatch his
fill from the pile of sacrosanct food which had been piled up for the in-
stallation of the king (o le fa'tu'n'iga le topu), and who shouted as he did
s0, “Tui Manua, thon art my lord.”

The phrase is used on Manua on all important ceremonial ocoasions oine
nected with the ‘Tui Manta; at his instellation, his marriage, his formal
kava ceremony, and his death, The Manuans explain the origin of the phrass
as [ollows;

Tiii Tengs wome o visit Tui Manoa, and although warned apainat i, bathed in Tui
Manon's sacred bathivg pocd, The people warned hum that he wonild die, hist be paid
o hoer, dived and died hefore be hit the water.  The mwn of Tanga lamented for him,
ginging & Toogan soog, but be gave oo dgn of peviving. Fimally, the Tonrgans, o des-
pait, seit # Manoan man nomed Faitola o Tui Mamss te tell im that Tui Tenga wis
dead,  ‘Toi Manvn psked what the Tonges were deing. e was told thoi they were
singing a Tongan soog. He instrocted Fastobe 1o return to the Tongane and tell them
to ¢ry instead, ““Tui Mania ¢ lo'm alii e They falfilled thizs command amd the Tui
Trmga came back to life, Then he acknowledged that the Tui hMamua was more pawer
ful thain he and promisel sver afterward fo =g that seng in memotiam, omd the Too-
gam went bome to Teaga stopping at each of the Samean islands on their way amd
teaching the people that oo the way ioa fumeral of a chicf they wmist sing, “Tdl Mamis,
thea art my lord.”

Kramer (67, vol. 1, p. 9) speaks of the use of the ery at the funeral of
chiefs on Savaii, and Churchill {29} says:

In western Samoe when the great kings stretch out ther hands 1o take food from
the heap which has been piled befare them by wassal folk dhe fpod is tabu to ihe
Malictoa or the Tuob Atva or the Tul A'ane who niay at the time he king supreme.
Desitly wounkbd be nseled oot to any fisen, no matter b Liigh his rank, wha sheald touch
the sacrosanct ofering. ‘To any man sive one.  He, with wild gesticulagions, i themi-
selves @ abn Agninst the kingly tapd, with Pood sheats, which are an indignity before
the king's majesty, grasps the food with greedy hands, stiffs i ioto his mouth and eais
oyen while the poyal hand is afretched out, and he cries and nene may gairsay him;
T Madiss o ben ali e l"

When a great chief dies his warriors beat their heads and breasts with stanes
unti! the Blood sreams from them. I this cevemmay of opaga, or attack, the ‘auragg
party performing it take the corpse on its heer with them fhrough the town, killing the
atimals they itect, destroping cances, hackug trees, leaving a tfafl of moornmg havat
fchiad them, and ail tsis while they cey aloud, "0, King of Mamm, thou art my lard.”

Powell (85, p. 153) speaks of the use of the cry in both Upolu and
Savaii by the bearers of a chiei’s bier. Von Dulow (22, Globus, 71, p. 149}
says merely that the cry is sung at a chiei's death, Fraser {47, val. 6, p. 71)
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quotes a text given to Powell which reads: “Twi Manua was frst {in
:‘:"ftr'l'l".'.{l_] because, when a chief of Upoly or Savail dies, he i5 cprried about
upon & bier afl through his village, and they shout out “O Tui Manna, .t|11'5
15 vouir chief,” Steubel (112, p. G2) repeats the statement that the wermiors
who carry the hier shout the cry. Williamson (130, vol. 1, p. 107) suggests
that this custom was only followed in Savaii and i therefore sipmificant of
Manuan connections with Sawvaii, bt thiz custom is also followed on Tutnoila,
according to accounts which T received from reliable informants on Tutuila,
il according to Churchill, in Upolu also,

If this cry were used only at funeral ceremonies, T should ssippest that
it was a possilde recognition of the presinnptiousness of the small chiefs of
other islands in arrogating to themselves the privileges of a lagi, sacved to
the Tui Manua. The other two customs, however, blur this hypathesis
hopelessly. The whole complex certainly suggests that in some fashion the
inhabitants of the other islands recognized the claims of the Tui Manug,
Whether those claims were ever other than ceremonial it is impossible to
tell. In this connection it is important to remember that the prerogatives of
all Samoan high chiefs were more ceremonial than actual ; the real govern-
ment lay in the hamds of the fonos.

TAL

The social organization’ of Tau iz complicated because it was the seast
of the Tui Manua which gave it something of the character of the capital,
and also by the fact that, since the abolition of the Tui Manua title, the
village is in the process of splitting up into two pasts, Lumi and Siufaga,
Traditiong of villages which existed before Tau are all of the most mythical
charactes, Some informants believe that there were once two inland villages,
Avaluma and Avapo, the descendants of whose inhahitants now Qe
Lumi and Siufaga. According to others there were once thres inkind vil-
lages, Faleapo, Faleautu, and Avalumm, In the days of these prehistoric
villages there lived a man and woman named Tele and Mi, They had three
children, Le, Pua, and Tti, whose descendants Sasuale, Sapun, and Saiti
were responsible for the creation of the first fono divisions which WErE
named after them. This, they regard as the origin of the phirase, “Faletaly™
( House of the Three, or Three Houses) used to dipnify Tau. In a less pe-
mote period, Tau was one village and Faleasan only a division of the fono.
Later, Faleasan split off and became a willage in its own right, =till sitting,
however, in the Faleasao section of the fono. Further division of the [arpe
village of Taw has followed strictly geographical lines: it has aplit down the
middle, and the twe hamlets, Lumd and Siufaga, are developing saparate
social organizations. Unless the title of the Tui Manua should be pevived.
the unity of the Faletolu will proluibly become a matter of history.
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¢ gocial arrangements under the Tul Masua

In the fono plan and th
]JI'E-S.HEﬂ over by

changes are taking place, For one aumags, he Atualil,
Silia, the perennial manaia, there are now two AUMAEAS hetween which
there i3 a lively competition. Silia still rules in the Lamd aumiga and
when the anmagas work together, tut Timale, the mannia of the house of
Lefiti, now regarded as the ranking title of Sufapa, rules in the Siufaga
aumaga., The two aumagas are presided over by separate tatking chiefs:
Migao presides in Lumd, and Fanee in Siufaga. The split between the
aumagas 15 therefore virtually complete, while the fonos of the two villages
have not as yet had complete plans warked out for them.

Under the Tui Manua, Soatoa and Lefiti were regarded as of erjial pank
under the king. There was no thought of one presiding over one section of
the village and one over another. But Soatoa lives in Lama and the house
af Lefiti stands in Siufaga. (In 1920 there was 1o Lefiti: Tufele and Soatod,
ranking members of the Salefiti, through a series of recent marriages, kepl
the appoittment from being made, thus enhancing their own prestige)-
With & further desire to differentiate between the two chiefs, Lefti i2 no
longer said to be an Usoalii (Brother Chief) but is saud to he a Pupualil
This places Lefiti as the highest of the group of chiefs, known as a “Cluster
of Chiefs” under the Tui Manua, These chiels were Moliga {ranking chief)s
Fua, Fasua, Leasaw, and Nua The title of Fua has now heen dropped from
e list so that there is still one high Pupualii and four beneath him. It is
also interesting to note that all the Pupualii live in Sinfaga. The high talk-
ing chiefs of the old regime, Tauanmi, Faamau, Tauese, Alanua, Atin, Tuli-
fua. and Fofo, all lived in Lumd. Here then is a casc where residence and
rank actually coineide but the coincidence remained unremarked in native
nomenclature o theorizing, Moliga, chief of the Pupnalii, once had the right
to tapu the sea. In both villages there are groups of lesser chiefs known
as Usoalii {Drother Chiefs) who sit in the aimamed, undistinguished section
of the Tau fono which is reserved for them, Each group of Tsoalii has &
special talking chief called fulafale ali'i associated with it, Levao in Lumd,
and Fasee in Siufaga,

Although Silia rules in all Tau, and no chief in Tau except the Tui
Manua might have a taupon {theoretically) still to-day there are manaii
and taupou titles for both Soatoa and Lefiti. Soatoa’s manaia Gitle which
has no icumbent is said to Vaimagalo, the title which he once shared with
Lefiti, and his taupou title js Sanifetu. Lefiti's manaia title, Timale, and his
taupon name Topamaatos, are very probably older az Kramer mentions the
first and Churchill the second, ‘The great fono of Tau is no longer convened
and pradually a fo'elupege of Lumdi and Sinfaga will he developed util
some day, perhaps, each village will seem to its inhabitants a ceremonial
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and geographical entity which must have existed from time immemorial,
The Silia title is held by a man well past forty years of age. As this title
i3 virtually self-perpetuating, it can exist without the Tul Manun. ‘The fact
that the present incumbent is the half brother of the present Tufele, high
chief of Fitiuta and Governor of Mania, whose father iz said to have taken
active part in the abolition of the Toi Manua title, may also account for his
continned incumbency.  Scatoa has made no tupou nor manain,  He rests
upon his prestige as highest chief of Lumd, County Chief under the Naval
Geovernment, and husband of Toaga Young, sister of Tui Manua Makelita,
widow of a U. 8. Navy pharmacist’s mate aml the richest women on Tau,
He inakes slight bid for traditional forms of prestige. Menwhile Silia,
who is given license by the atypical form of his title, and his anomalons
relationship to the Tul Manoa, has begun to clom more and more honors
,dor his beawtiful dasghter. Although he has never risked a Faatvuiga and
formal bestowal of a taupou name, she is everywhere spoken of as the Hupon
of Lumd and it is possible that in the next generation the privilege of
making the Lumd taupou may pass to the Silia dtle instead of to the Soatog
title. The close blood kinship of the Silia and Tui Manua familics invests
the Silia with a kind of avra as opposed to Soaton's more prosaic claims.

Neither Soatoa nor the fabricators of the prestige of the Lefiti title have
assumed cup names under the very shadow of the fale wla, hut Soatoa’s
food is now served to him in the manner once reserved to the Tyl Manua.

The channel guardians of Tau are said to be Tuleisy, a female ghost,
Logo, Tausuafe and Vaoga, male ghosis, Tuleisu died so recently that
soane of her children are still living.

Tau has no god except the Tui Manua, but is said to have shown great
veneration for O le Lalu, the aal, whose consecrated shelter was the e teee.

FALEASAD

Faleasao is a tiny village about twenty minutes’ walk from Lamia. Its
lowly degres, the fact that only one title from Faleasao {Aspan) is incleded
in the fono Vaitoftau of all Tau, the coincidence between the name of a
divizion of the fono and the pame of the willage, the assighment of the
function of spies to the village of Faleasao in Tan and the section Faleasao
in Fitiuta, afl suggest that this village is the extension of a one time mers
politieal division, Apainst this hypothesis is Hood's record (63 p. 30) of
the existence of a Tui Faleasao in 1852, whase special bed place was screened
off with tapa, If Hood were not deawing freely upon his general knowledge
of Samoa in ovder to fill in defails of s landing at Faleasao, this would
indicate a diminution of the status of Faleasao during the last seventy-five
years, This suggestion is given some weight, although not a great deal, by
the incluglon in Krimer's fo'afupega of Tour titles; two chiefs, Ala and
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Lauuly, and two fo'sfo’s, Lesa and Vaiafala; none of which are held today
nor mentioned in the fa'alupega. Asoan is now said to be the enly to'olo'e
in Faleazao, combining the function of #o'sfo’o and high chief in hiz own
persor. Krimer gives his taupou name a5 Tupoa; to-day his faupou name
is said to be Tupua or Taapi (the name of Misa's taupou) and his manaia
mame is said to be Alagafa. The chiefs who rank next to Asoau are known
collectively as Alagafa. There sit outside the house when the fono of all
Tau is convened, There are two hdnfole olf'i, Moad and Mazo. Vaovao
rules over the aumaga and Matagl s the talking chief especially attached to
the personal service of Asoan.

Faleasao is divided into two parts, Tofu and Suai. There are ne political
divisions of the fono at present. It was Faleasac's duty to confribute taro
to the Tui Manta and Faleasao had the privilege of malking the litter of
the Tui Manua's bride. According to Churchill, guoting Ripley, the malae

was called Faletolu and the house pame of Ascau was Poulima, The
To'nlnfogs are |

Meknowledpment o you, Faleasno,

Acknowlslgment of your lordship, Asa'an,
Sucknowlbedgment of the Alagata

Acknowlodgment of Tupua Al hee lsosselsobl.
Acknowledgment of the danghiers of the Alagata,
Aclknowledgment of thee, famows in war, Faleaszo.

Eramer (67, vol. 1, p. 3700 records: Acknowledgment of ; thee Faleazano,
lau afels Asonu; the speech of Ala and Lewule and their famous ancestry;
the foreipn war; you two High Talking Chicfs, Lesa and Vaiafala; the
aumaga of Faleasao; the son of Asoau; the teachers of the young; the sons
of the high talking chiefa; the avaluma of Faleasao; the household of Tupua
and her younger sisters ;) amd the presence of Faleasao,

Churchill (29) records acknowledpment of ; the maloe; thee, Faleasao;
len alole Asoan ; the Alalagafa, the Foreign War ; the aumaga of Faleasao;
the son of Ascan; the teachers of the young; the aualuma of Faleasao;
Tuptia and her household amd younger sisters, He adds that Ripley con-

tributes also the phrases, “you high tatling chiefs, your excellencies Ala
and Malavulu,”

FITIUTA (AGAE)

The change from the ancient name of Agae to Fitiuta as related in o folk
tale {p. 174]) was never complete and maty people still ugze the name Agae
by preference.  Fitiuta has the reputation of being the most difficult {_,ﬂf!'gﬂl'lf:l
village in Manua; the proudest, the most complex, and the most ancient,
Separated from Tan by such a tronblesome trail that many Tau people
have never made the journey across the island, with a dangerous reef and
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an unsatisfactory channel, Fitiuta is the most isolated village in Manwa, It
it also the only village not built on the seashore. Fitiuta plantations are
believed to be the best in Manua; the village has a great reputation for a
plentiful food supply.

The question of rank is a moot one. The present organization is
based wpon an unquestioning accepeance of the ‘Tufele title as having been
the high title of Fitiuta for hondreds of years. He is the only chief who
makes a taupou and & manaia; he is the lord of the fono, the owner of the
great puest house, of such high pretension that he disputes wany of the
cluims of the Tui Manua himself. The Galea title geems, however, to have
certain claims to an ancient distinetion which it has lost.  Tutuila chieis
talk of a day when Galeai was accorded highest honor in Fitiuta. At the
present time, tales of Galeai's rank are lowest in Fitiuta ; he is accorded a
little higher tank in Tau, still higher rank in Tufuila. As changes in a
village organization have to slowly make their way into the theory of far-
away villages this is perhaps significant. Galears title in the fa'alupega i=s
Pulefang. His title stamds alone in the long series of phrases even today.
He is said never to have attended any ordinary fono but only the Council of
Seventeen, the fono Tau Aitu, which met secretly at night to deliberate oves
a war. Dut he is said to have reserved the right to veto the decisions of the
fono.  However this may be, the present incumbent of the title was living
it retivement en Tutwila in 1920

Tulele, the present high chief, is connected with almost all the high
titles on Tau. His father’s first wife was the sister of the Tui Manua, and
the present Silia is his half brother. His mother's family lay claim to an
Asoau title in Upoly which they assert gives them claims wpon the Asoau
title in Faleasao. For, “you may be related by blood or by title,”" explained
Tufele. ‘This elaim was admitted by Ascau who contributed keavily to the
birth feast of Tufele’s first child, Tufele's great-grandiather, Peuai, after
he had succeeded to the Tufele title, married the daughter of Lefiti, and
their son held first the Timale title, manaia to Lefiti, and afterwards became
Tufele, ‘Tufele at present lives in Siufaga, the better to discharge his duties
as Covernor of Manua, and exercises many privileges as ranking member
of the Sa Lefiti,

The tendency of Fitiuta to make counter claims to those of ‘Taun, coupled
with the enormous stvengthening of the house of Tufele through the abo-
lition of the Tui Manwea ttle and the appoimtment of the father of the present
Tufele as governor, make it almost impossible to evalwate the age of the
present social organization in Fitiuta. The present Tufele, who Tollowed
his father as governor, is a man of great force and rescurcefulness, and was
educated in Hawaii, Fitiuta has the reputation of being a most conservative
village today. But a knowledge of the flexibility of talking chief's formulas,

I"h
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together with the conflicting accounts from Tutuila, call for a certain amount
o skepticizmn,

In Fitiuta there are seventeen high chicfs whose names must be mentioned
in the fa'alupepa, These are Tufele and the other three chiefs who are
known as Falefa, the Four Houses, Pomele, Moa and Taniililli; the four
chiefs who are known as Mapl (Tei), Paopao, Num and Ali; four talking
chiefs kmown s swafonun, Vee (Ve'e), Filipn, Logai (Logai) and Ale;
and four fo'ote’s, Lapui Laie (Laig), Tasga (Taaga) and Sega, and Galead,
the plofans. In the light of western Samoan usage it is important $0 node
that the Falefa are chicfs, not talking chicfs, nor electors, In Fitiuta alove
o the to'ote’os rank below the srofean’ns,

Laie occupies the post of honor directly across from Tufele; the foar
posts in the front are known as Lawmua and are occupied by the four swg-
Fanwus, the back center post is included in the section on Tufele's right
known a8 Nofoaga Alii, the seating place of chiefs, occupied by Aiga and a
group of small chiefs called Pupuelis. The front left segment is Faleasan
with the duty of acting a5 scouts in war. The back left segment is Silia.
The front right section is Salaluva where Sega sits amd between the three
posts of this section and Tufele's post is Salevao where Galeal had a post
which he did not cceupy, Some informants denied the existence of Saleluvai
and this may be a mere inroad upon the importance of Salevao, where Galeai
was supposed to rule, The ordinary order of the kava ceremony was to
gerve Tufele, Faleasan, Mofoapa Alid, Silia, Salaluvai and Salevao.

Fong Lauotittanleles o Fitiuta

Seats are: Diiviszons afesd
Wumiz Adga Mafoaga Afl
Tuaga Tulele Silia
Late Galeai Tufele’s post
Lapn Faleazno
Hegn Salevao
Faour srafomiius Halalvai
Lanmua

The fo'alupegs which I was taught are:

© Acknowledgment of tles, Fitnda

Aclnowledzment of the Fale gla where shades gpather

Acknewledement of your bighioess (ofiopa), Tulele, and the Four Houscs,
Tramele, Moa, and “Tanliliili,

Ackiswlodomeent of the Chicis {who are called) Mapw, Tei, Paopao, Nonig
al Aldi

Ackpowledpment of the Talking Chizfs (ealled) swafomi’s, Vee, Filipuw,
Togmi, and Ale,

Ackenowledgrment of the High Talking Chicfs Ccalled) fosto’s: Lapui, L ke,
"Paapa, and Scga.

Acknowledgment of thee, the Pulefano.

Acknowledenent of the Frelasa

th



e g i

. i g &

Meau—Social Qrgantsation of Manug 109

Ackrowledgment of the Aumaga and the sons of Uscalil
Acknowledgment af Lanlavga amd her younger sistérs.
Acknowledpnsent of the dapghters of Tasalil.

Acknowbedgment of the dasgheers of those who dwell i Mala,

Krimer (67, vol. 1, p. 370) gives acknowledgment of @ thea, the Fitinta;
of your lordship (alela) Tufele; the feleswls where shades gather; the Bro-
ther Chiefs, 11i and Sega, Tuivao, and Telezai; those of the Mapu who dwell
here ; Vaiamutiee; the High Talking Chiefs (fo'afo’os) Lapui, [ealajee and
»ega; Honorably enter (afole wur) your lordships Tafua and Lagai: thee,
the Fitiuta ; the aumaga of Fitiuta; the son of Tufele; the sons of the Brother
Chiefs; the sons of the High Tallking Chiefs: the esalimae of Fitiuta: Lag-
lauga and the Afaoa; the daughters of the Brother Chiefs, and the daughters
of the High Talking Chiefs. He translated Mapu as meaning “members
of the King's family.”

Churchill’s list {29) based on that of Arthur Young, records acknowledg-
ment of : the falenle where shades gather; the Fitiuta; your lordship (afala)
Tufele; the brother chiefs; The Four Houses of Usoalii; the High Talking
Chiefs {fo'sto’os); those who dwell here of the Mapu, the Pulefano: the
capital (fasemmuea) ; the son of Tufele, the sons of the Brother Chieis: the
sons of the High Talking Chiefs; Laualuaga and her yvounger sistera: the
daughters of the Brother Chiefs; the daughters of the High Talking Chiefs.
And from the record of Ripley he adds names of the four fe'ato’es addressed
as afols, and the four swafene’ns which agree with my recotd,

The functions of acting as heralds fell, in Fitiuta, aot to the children of
the members of a division of the foso, but to the sons of stafaasi’ s and
to'ata’ g,

The great guest house of Tufele's father which was destroved in the
hurricane of 1015 and from the remains of which four larpe houses were
built, contained a post for every important matai in Fitiuta. Among the
less bnpottant there was a definite order of succession to the seats of nobler
relatives whose titles belonged in the same category—chief or telking chief,
If the man of higher rank were absent, his post could be filled by the man
next in line. This did not apply to the post of Tufele, nor, it would seem,
to the post of Galeal. For example, Lapue's place could be taken by Taulai
and Toga; Pomele's by Leau, Mavaga, and Taua.

The great fonn of Fitiwta was called 0 le Fono Lautilaulelel” The
"Council of Seventeen,” which declared war was called O je Fono o le Fale
Ula Taun Aitw.” When the Tui Menua came to Fitiuta the following seating
plan waz obzerved

Tuai hiames c Tofcle
Al tamp o Tui Manex (Chiefs AlEi matus Tafele {Chiefs wha are
wim afe chiklren of the ‘Tui Mapua). the elders of Tufcke)

S fanwus
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Fitiuta was divided into two geopraphical divisions, Maia, called also
Tuanlo ; and Usolaii, called Limaclo. The following stery is told of the erigin
of the two divisions.

A Tufele whe thos lived at Fagi ouiside Fitiota stopped a party from Atvatahs
a prehistoric village, which was carrying the fret breadfruit 4o the Tui Banaa, War
followed and Tubels isade feiwta'or of lHe helpers, The frst fo'ele’s whom he made
was Laje, Then Tufele came to Tuty oo the dividing line between the [ands which
are now Maiz and Usoalli and shook the sand from his feet and sald, “Meaia! This is
the place of the fe'ode’e, T will go en amd this is my place Usoalid,” The anteeinrd
af Pomele, Moa, and Taniiliili, were there and le gave them each a bouse site; 0
Taniiliill be gave Mutia, to Moa, Saua, and to Pomele, Muliga.

The division of the aumaga follows these lines. They are called "0 e
aumaga” (this is the aumaga of Maia which Fitiuta claims is the only real
aumaga in existence), and “O Alo o Uso Alii"” (sons of Ulsealii). There
were two esoge (leaping off place) in Fitiuta: Samanu i Uscalii; Taugn
in Maia. Souls of each division used their own leaping off place.

Fitiuta talking chiefs make certain definite claims against the pretentions
of Tan. They insist that Tufele should be called Afioga; that he has a cup
name, Poleacao; that the center kava bowl of his ceremony is called Pule
Malo; that the first breadfruit is called Ulu Matua and is offered to Tufele;
that Tufele was anciently carried on a litter, a conch shell was blown for him,
and that he could bave a Jagi at his death,

Tufele’s taupon title is “Laulauga,” his manaia title, “Le Folasa.” His
house name "La Atn Toi Lan,” according to Churchill it was “Le Alofi 2
moa”; and his infand hathing place, “Malafasagae.” A spirit also named
Malafasapae presided there. Tufele was cireumcisad alone without a soa
(eompanion), being said to *make a companion of the knife” He was
tattooed with either four or eight other hoys, Whereas common folk had
four aso somi e beg (stripes on their backs), and the sons of the Falefa had
three, Tufele had only two, When Tufele married he was said to fa'ars,
the word of lowest prestige here being raised to highest terms. At his
wedding the matais gave pigs, the anmaga, chickens, and his relatives, taro.
His wife was said to have been called Toa. At the ceremony of making
his tanpou the kava cup was held aloft in one hand, while for the manaia the
CUp was held in the right hand while the servers left haswd |'.‘."!I'l1]:.' L',T“EF"E"'I
his wrist. Two chiefs, Tela and Pao, were called Matua o Tufele, the elders
of Tufele. They served as special guardians of the title,

The remains of Tufele's food, his hair and neil clippings were tapu. Long
ago when he walked abroad those who met him were forced to sit cross-
legged with bowed heads and hands between their knees. Only his wile
and tanpon could toich his hed.  Despite all these reported prohibitions, there
is mo record of any ceremony for removing the effects of accidentally trans-
gressing his tapu.
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| From a group of excellent informants | received a most claborate account
- of the suitable funeral of & Tufele. The account is more elaborate than
i any I received for the Tui Manua, Curiously enough, it is the only attemypt

tir deseribe eostumes which T ever herd of. As usual in Samoa, this may

be a mere fabrication of a group of ingenious talking chiefs. Dut it 13 true
i that there was a funeral of a Tofele fairly recently. These same cere-
monies were observed for the death of a taupou or a manaia.

i The village was fapued with coconut palm Jeaves placed at cach end,  The oil, the
tumeric, the mats upon which the body lay, were all thrown iuta the grave. The body
{ was carcied onoa lider by the Falefa and was preceded, in procession, by
The four fo'eloor wearing white tapa girdles, back bark kiles (5f) and necklces
] for pooga (varciety of Posdaung).
! Tlee four suafanu’s, wenring black tapa gicdles, kilts of red 8 leaves and necklaces
| of feu fola [ Paedamus).
The four Mapu o patterned inpn fopalares, oo kilis and oo secklaces
1 The four fo'elo’ss carried conch shell trompets and the “aoms” of the four fe'ain’er
brought up the rear of the procession beating drams,  Women and children had to rennin
indoors. The grave of Tulele was referred to s 0 Je Loa"; all sther graves fi'a,

The three Falefd chiefs who, with Tufele, had the right to make a taupou
but not & manaia, refrained from doing 50 out of courtesy to Tufele. Their
taupou names were, of Pomele, Tliganoa; of Moa, Falenaoti; of Taniiliili,
Tapuli, In Tau it is said that Galeai's taupou name was Tavaveave, but in
Fitiuta it was denjed that he had a taupou right.

Fitiuti had two distinctve cecemonies: “Aloli 5a o le Fale uln Tao Aju,”
{the Sacred Kava Ceremony of the fale ula, where shades gather), and a
“Sataulafafa" (special feast) in which only tatteoed men might participate.
At this feast a great number of pigs, which had been placed umder a long
! prohibition, were consumed.

The Alofi Sa was not held at the installation of a Tufele, but only when
vigitors came to Fitiuta. It was employed to impress strangers and to in-
timidate and try the nerves of unwelcome guests. It is an institutionalization
of the formal hush which proceeds any kava ceremony. The meinbers of
the fono and the puests gather first. No one wears necklace or belt or fower
in the hair. ‘Tuflele enters lost. From the moment of hiz entrance, no one
may stir or speak. The slightest twich or sneeze might formerly have been
punished by death by the aumaga who watched without, 1 Fitiota desires
to make her guests uncomfortable this may go on for hours. The speech
whichh opens the Aloh 53 is made by a swofare's, who zays: "Us tong law
afioga, O le d pule le "ava,” (True, Your Highness, let us make the kava),
hinting that Tufele has just expressed this wish. The aumaga are then
instructed to bring in the kava utenszils, The taupou takes no part in this
ceremony.  Four fawde’sld’'as enter, cartying in order the kava bowl on both
outstretched hands, the cup in one outstretched hand, the strainer suspended
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fram one odtstretched hand, and the last boy caeries the water botties at his
side, Three youths stay inside, and one goes otitside to shake out the strainer.
When the boy outside sees that there i% no rubbish in the kava strainer, he
throws it hack to the kava maker whe catches it between hiz palms and the
hay outside claps his hasds once. Then the whele aumaga clags. Then Vee
declares the kava ready to be distributed and requests Laie to preside over
the distribution. Laie takes the cup and beats with it in the air, saying "Ua
usi le alofi” (The kava ceremony & begun). The kava is then called for
Fitiuta chicfs and guests in order and taken to them: Tapui, Taaga, Sega. Ali,
Paniiliili, Tela, Moa, Len'i, Galeai, Pomele and Aiga. Fach of these refuses
the kava when it i3 taken to him, The kava of all of these was called goyftly.
Mow the talking chief raises his voice to o great shout, “Ua soli le alofi Le
walama e sa.  Aw mai Puleaoan” (The circle is made, the light has come.
Bring in Puleacao). [This is a very free trapslation.] ‘The manaia who is
serving tales the cup, holds it breast high until he reaches the center post—
he must make the complete circuit of the howse as the quadrant between
Pufele and the kava bowl is so—then lifts it aloft in hoth hands and carries
it aroum] the edge of the circle. The other chiefs may then be served but
not with the cup of Tufele which is given to Lale. According to other ac-
courits, the other members of the Falefi might nae Tufele's cup. Thirteesn
bava howls were used in the Alofi s, and the side howls were emptied nto
the central bowl as it became emply.

Fitissta warshipped no god except Tagaloa amn had no priests.

QOFU

O was renowned as the Tweer of Manoa, This word was applied
tiy the chief village in two western Somon districts.  But in Manua it means
rather “First Stamd” or “First Position” for it was here that all malagas
from outside Manua were farced to land. A champion of the visttors and
a champion of Ofu fought with clubs. If the visitor won, which he was
permitted to do if the malaga was welcome, the malaga was formally enter-
tajned and then permitted to pass on o Olosega, where the same procesd
was repeated.  But if the malaga was unwelcoine the duty of expulsion
devolved sspon the people of Ofu, Their champion must subdue the strangers
the visitors would then usually withdraw in himiliation. Failing this, the
yisitors were set upon by the village and foreed to take to their boats.

Neither Ofy nor Olosega stood in as a close relationship to the Tui Manua
a5 did the villages on Tan, Ofu had the privilege of constructing the litter
wpon which the body of the deceased Tui Manua was carried. The village
was tapu for a week after his death; no beats might go upon the lagoon and
no work he done in the village.

When Ofu and Olosega had a joint fono it was ealled “O le fono o Nui
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Lua" (Council of the Two Villages), or “01 ¢ Fomo Tele o Ofu ma Olosega
ma 5ili" {Great Council of Ofu, Olosega, and Sili}, In this fono Tui Olo-
sega sat at the lelt hand post, Misa, high chief of O, at the right '|1.",.r|-;]
post, and Laolagi, high chief of 5ili sat at Tui Olosega's left; the talking
chiefs of all three villages sat in front.

The faalupega of Ofu, as recounted to me were as follows:

Acknowlelgment of Ofa

Acknowledgment of your lordship (snsugal, Misa.

Acknowledgment of Alanfan (section of village presided over by Sow @
Faau), and Faoa aml Hae

Acknowledgnient of Salemataafy (section of the village in which the talking
chiefs Lived ),

Acknowledpment of your High Talking Chiefs, Velega and Lei

Ackpowledgment of the Tulualii and the Otu Tagaloa {awairmz.

Acknowledpment of the sons of Faon and Sae.

Acknowledgment of the somd of the High Talking Chiefs.

Acknowledgment of the Ausluma

Acknowledgment of Talaacan al lvir vohinger sisters.

Acknowledgment of the daughters of Sae and Faoa.

Krimer gives the following:
Acknowledpment of Ofn vour lordship Colnda), Misa!
The BErother Chiefs Laolagi aml Lemanu,
Alnuiane,
Your highress Faos ond the title of Sae.
You two High Talking Chiefs (le'oin’a],
Y¥aur highiess Vielega and your revesence Lei
Salensata'aln,
Togoalei {name of the mala=).
The Aninaga of O
The sone of Misa.
The acas of Faca.
The soms of the ralers,
The Aualuma of Ofu,
‘Faloaauan and her younger sisters,
The daughtecs of Faca
The daughters of Salematzaia

The principal difference between Eramer's account and mine is the emphass
upon two chieis Laolagi (La'olagi), (possibly he of Sili) and Lemanu, net
mentioned to-day; the use of the old form alala; the disregard of Sac in the
pheases for the aumaga and the aualing and the elborate phrasing of the
phrases for the two talking chiefs, Lei and Velega, the latter of whom 15
addressed with the chiefly term, alala, and the former with a term fetola'igo
which Krimer translates as “machtigheit” and Pratt as a “chief’s spesch,’”
the usage with which I am familiar,

In Churchill's manuscript the heading originally written “dun" has been
erased and replaced by “Alaufan.” Apparentiy Churchill regarded the divi-
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sion of Alanfan as the proper name of the village. A translation of his text i= ‘Tale
aceotnt follows, Manua
1 of iz
. dckoowledpinent of @ Togalei; Ofon; your lighoess, Misa and the Brother Clicfs; tve of
Alaufan; yoor highness Faon aod the tile of Bae; the Salematazfa; your excollency
Velega; the Aumaga of Ofn; the soms of Misa; the song of Faoa: the sons of the tulers; HedliE
Talsan amd her younper slsbers: the datughlers of Faoa; the children of Salemtataata orom b
[He adds from the Eipley acgoust, that the phrases for Alaufau, Sae, and Faoa s Mi
. T ' It ; 3 fLIA]
coanhined and the fwo Talking Chiefs Le't and Veloga cpecified.] .
; chiefs,
Misa is the present high chief of Ofu. He is said to be the only papuali’i and hi
i CHu amd he is also the only Fa'atei in Cfu. His title is reparded as a new chiefs
title amd of small renowsn. The Miza title 15 said {0 have been fmmediately jl'g'"-!'nj
preceded by a high chiefly title, Sua, and before the Sua title there is snid tb “take
have been a Tui Ofu. The first Tui Ofu, as also the first Toi Olosega, Tl “Reep
Tau and Tui Aga’e [according to the local Ofu myth] was the son of a Tul the it
Manva, Once a Tui Ofu married an Olosega woman, and going to fetch his pealing,
wife home after she had been visiting her parents, he found himself empty Jesser
handed. with no present for his relatives-n-law, In desperation he presented ol
them with hizs high chiefly title and az a result pever agein dared to return 40 and L
Ofu. A chief with the title of Sua roled in his stead but was accused of x frn wear
teying to dry up the water supply and cast out by his people. From those days, that i
a Misa has ruled in Ofu. Th
When the talking chiefs of Tau seek to explain why there is no Tui Ofu, ims
they tell a different story. BiS
. " " 5 LII."'EE'EI'
Once wpon & time there was a high chief for each Manuan village, each chief
holiling the title of Twi. These chicls beld & council and out of courtesy to the Tui
Manua either gave up their Tud titles and took new names or as the Tal Taua did, kept
tlee title bat descended to small ranlk,
3 ; , y Al
When Miza went abroad the prople were required to remain ol of his Ts

path and within doors but no oheisance was demanded of them. At his death
there was no frgi out of courtesy to the Tui Manuea but the whole village re-
irained from work for a week, and the people were forbidden to put lime on
their hair or to smoke. While Misa's hody lay in the house all the chiefs
present bael to sit with their leps stretehed out in froat of thein, behavior
which is rated as an intolerable breach of manners on any other occasion.

Leni was Misa's special talldng chief who prepared his food and ate the
remnants of it and accompanied him upon small malagns. He and the two
to'ola'os aloie inight eat the ‘emmants of Misa's food | others doing so were
pumished with swellings, The man who cut Mizsa's bair was forbidden b
talk, smoke or smile while doing so. . His taupou might touch his bed; but
this was forbadden to a davghter who had not been given the title.  The top
of Misa's coronnt was simply pierced.

Hie house name and the name of the waloe 15 Togalei,  His tanpon name
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is Talascao, his manaia name is Tulealii. Since the abolition of the Tui
Manug title and its accompanying prohibitions, Misa has taken as the nanse
of his eup, “Tumus o tasi i Samos,” a phrase which refers to Ofu's prefoga-
tive of being the “First Stand.” The chief kava bowl was called simply
nening (elder) and the side bowls, talitali. Misa could put & tapu on the sea
or on the use of pigs.

Misa's prestige was so slightly greater than that of the meéxt highest
chiefs, Sag and Faoa, that the village was conceived a5 “The side of Misa
and his talking chiefs” and “The side of Sae and Faoa amd their talking
chiefs.” At the end of the [ast century Faoa outranked Sae in the recorded
fo'nlupegs Tt today they are regarded as of equal rank. Faoa's title means
“take away" and refers to a historical clubbing match. Sac's title means
“Keep out people” {from the ring of the Tui Manua). Misa rules over
the division of the village known as Usoladi or Aloulun which included the
malee, Togalei, while Sae and Faca preside over Alanfan. The to'sto’os and
lesser talking chiefs live in the division Salemataafa.

Ofu has two talking chiefs of the nerfein’s cass and two fo'els’s, Velegn
and Lei. Tau gave to Ofu the to'eto’s title of Led 28 a sign of Oiu's defeat
in war. Some CHu people still insist that there is only one fo'afo’e in Ofu,
that is Velega., But when a malaga distributes tapa, Lei claims his share.

The Ofu fono has the most Aexible scating plan in Manua so that it s
impossible to say whether the correspondence between the geographical divi-
sions and the seating plan of the fomo is new or old. According to the
present arrangément there are these possible seating plans.

First Plan
Ity tua (Bear divisson) Flace of the Ueaalii
Alaufan Noloaga Salemataaia (Seating place
Tala af the talkimg chiels)
{Division of 3 posts Alanfaud 3 pasts
Iba Lagina
{front division)
MISA

Second Plan

Sala
Fana Malae
Sae L
M aman Welega

S B easau
MISA
Third Plan
Taoalii
Faoa Misa

tan

R = R =
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-
Velega
And by etill noother:
Velega
Faua Saef
MISA

On a mufage the Tui Manua was permitted to visit Ofu and Olosega
and B is sz2id never to have left the Mamuan archipelago, The Tui Manta
ocetpied the right hand post and Misa sat in front. But if a malaga came
from Fitiuta, Misa occupied the right hand post, Tufele the left hand one,
and the talking chiefs sat in front, If Aszeau and Tuiele came at once, Misa
gat ot the back, Asoan on the left and Tufele on the right. Sae and Faoa
conild act as fe'ote’s by changing their seats; they could then make speeches
and receive lofps. Misa is the enly high chief in Manua who customarily
gits ot the front of the fono,

Kava can be made either ih front or at the back of the house. The order
of service is: Misa, Faoa, Tei, Muasau, Sae, Velega, Sua, Maui, and Toaaga.
Misa and his tanpon and nanaia are served with a cup held aloft in both
hamds, At the installation of a new matai, the candidate sits in the front of
the house with his fly Aap. Misa is served first and then the new matal

Amang the three political divizions of Ofu; Alaufan, Usoalii, and Sale-
mataafa: Alaufau, the section presided over by Froa and Sae, provided the
scouts (mmao) for war. The inhabitants of Usoalii, Misa s divigion, cared for

Iis house and personal honor and prestige.  This was called “tausi le maota”

feare for the high chief’s house), The Salemataata had no function except
the regular functions of talking chiefs, presiding over the distribution of food
am other ceremonies. The P g0 (fish reserved for the chiefa) of Ofu were
the malauli, the swlua, and the turtle, These were given to Misa if caunght
by an inhabitant of Usoalii and to Sas and Faoa if caught by an Alnufau
man.  In the division of a shark Misa received the and the sogo wenl 0
Sae and Faoa

It will be seen that Ofu was in a fair way of becoming two villages,
Still the change was far from complete, In 1g25, Misa had no manaia and
the son of Sie received manaia honor from the whale village. Furthermore
the enamwly of two kigh chicts of equal rank in Alaufau worked against &
split. The older fo'alwpege indicatethat Qpes ranle had increased during the
last thirty years, very prohably exercising a combinuwons check upon Faoa'g
ambitions. Fither Sae ot Faoa would side with Misa if the other ome be-
camse too presumptions,  ‘The tafuge of ench of the three divisions were
separate; that is, a tufugn only attended an wny 50 held for a fufuge of s
o residence division.

Sae claimed ahout as high rank as Misa, He clamed that hig howse ane
wis Utnone ; Charchill gives it a5 Pean. He claimed that Tutotie was the
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name of his kava cup also, and that his manaia name was Asi o le Folosa:
Churchill quotes Ripley as including the name Asinafolasa in the phrase
which reads, “Acknowledgment of Alaufau and the Asinafolasa and Faon
and the title of Sae.” He gave his taupou name as Fod i e Jue, and maintained
that Alaufau was tapu when he died.  Churchill gives Faca's house name i3
Faletan. He was not in Ofu when T was there.

The geopraphical divisions of Ofw are: Alanfay, Uscali, Salematania,
Wuntutal, Nuusilailai and Noupule—the last three are small islands, border-
ing the lagoon. Nuututai was owned by the three families Sa Sae, Safaoa
amd Samuasan.  There were said to have been thrée prehistoric inland
villages : Ofn, Ola, aml Pua. There is also said to be a place inland called
O le Tuna, where a great rock is hollowed cut to catch, rain water.

Ofu had no distinctive village feaxts or ceremonies. Ewven the feast of
the fitat hreadfruit was said to have heen a family affair,

The channel guardian was Foisia, at present embodied in a great rock,
which somewhat resembles a headless man, and which stands on the litdle
islamd of Muututai. The story runs as follows:

Foisia was a Fitiulan man who married o daughter of Tui Ofn.  They had three
children. His hend was detachable and he was socustomed to rensove i while bathing.
The children spicd opan him and caplaring the Tead, hid it He chnsed them, recovers]
his Tead, acd then killed his childven. He shen marded 4 new wife, nomed Sinatilon,
the danghter of Scli, o matai of Ofo, They lad oue child whose name was Asi, He
angered lis wife and she turoed him mto stone.  CApparently witheat his head).  Asi
also lives in the channel and acis ae puardiazn, The people of Odu lawe to take care
mat to lee their pabm trees grow any higher than Folsia or he will send great misioriure
upod the villape.  [Krimer (87, wal 1, p/ 4510 reconds & completely diffevent take of
Foisip s a leader of a war apsinst Tan.]

Only those who held titles, and their wives and children might use the
asoge (leaping off place for souls). The rest of the people simply walked
the earth, or sailed in the ghost boats,

Vaiuta, the place where the Church now stands was once sacred to
Tagisay, an Aita who was served by two matais, named Lty amd Fua. At
this place there was a large rock to which offerings are said to have been
brought and from which Ut and Fua received oracles. Their special
functions were to give oracular replies and to “fai le tui" (utter curses
which would kill enemies}. Fua prayed also for success in agriculture and
Uty prayed for things relating to the sea.  Their services were also required
to silence troublesome ghosts,

This account was amended by one informant, Muasan, to place his own
tupua, O le Fofoz, on an equality with Tagisau. He claimed that O le Fofoa

| whose embadiment was a vonch shell had been extensively worshipped Ty

the village and served by former holders of the Muasan title. The things
which were E:-mh;ih-in—.;l, {o those who served the god were cilled “The true
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children of the conch shell.” These were eels {tapn to the god of Olosegal,
sialasdli, and turtle ({'a sa on Ofu), and human flesh,

O le Lulu (the owl), the fairly well recognized tupua of Tan village was
rerarded as a war spirit on Ofn.  He was said to be a man who had been
changed inte a Lied and hiz cry meant war, To Tagisau, Foisia, and O le
Luly the people applied the term gits; Muasau spoke of O le Fofoa as a
tupen,  ‘To no one of these was the term gfuo applied.

A story regarding Sasa, a place inland in Ofu, was recited to me.

Snen wag inhabited by a ghestly grave robber who was finally evercomc by am
O boy delegated by the sumags 1o captore him.  The boy asnointed himself with evil
smelling ol amd took soveral learts of coconuat with him,  The boy conguered the ghost
by the familine tock of pretesding to eat the Tiver, which the ghost presented to hi,
and really eativg the leart of cocprut. Then the ghost &le his own liver, and whs 50
weikened that the boy dragged him to the seashore and killed him.  [(Krimer (f7, wal.
5op 4470 records a bext vession of this dale]

An aity named Pipa Umi, and Fuilelagi, the tipaer of Olosega, were known
anil reverenced on O,

Ofu were particularly afreid of ghostly grave snatchers and for that
reason, the friends of the dead used to annoint themselves with evil smelling
oil and watch on the new pgrave for several nights after the burial.

OLOSEGA

Olosepa was the chief village on the island of Olosega. In 1923 it had
46 matais, while the other village, Sili, had only 8. Nevertheless, 5ili, fike
(Mosega, sent its high chief and a to’ole’e to the great fono of Manua. This
is & good example of the lack of correspondence between the size and wealth
of a village and the prestige in which it is held away from home. But in
local affairs, Olosega on account of its greater population played the leading
part. ‘The Tui title of Tui Mosega was explained by the late arrival of
(Mosega in Manman waters. The Tui Olosega is said to have offered to
follow the example of the other ‘T'uis and give up his title, but the Tui Manua
said he had no other names left so he should keep it. Olosega performed
no special functions for the Tui Manua. Tui Olosega hed no lagi but the
village was tapu for three days at his death, His only claim to a prerogative
supposedly confined to the Tui Manua was his contention that his coconut
could be cut mstead of merely pierced,

Tui (Nosepa’s house name was Talamoa, his taupou name Taapi Faletele
and his manria name was Selutoga,  According to Churchill (29) his house
pame was Lagituaiva {the Ninth Heaven). Tui Olosega had taken as his’
cup name Tuanu'wlelei. The malee was simply called O le Talamoa @ le
manta, There were no formal divisions in the fono, The seating plan was
simply
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O Tulafala
(Diviston of small talking chiels]
Usa ali' Tui (Hosega
O Tofoto'e
High tzlking chiefs

The present fa'alupega of Olosega are;

Ackpawledgment ol thes, Obosega

Acknowledgmeny of Takimoa

Ackpowledpment of your highnesa, Tui Ofosepa,

Actesowledgneent of Povene and e High Talking Chiefs, Malae and 5fa-
lema.

Acknowledpment of the Mavaeza.

Aclmowledgment of the Aumegs.

Acksowledpment of the sons of T Olosega and the Brother Clijefs.

Acknowlediment of tle sens of High Talking Claels

Aclnowledement af the housebhodd of Tn'apd,

Acknawledgment of the daughters af the Brother Chiets

Acknowledgment of the daughters of the High Talkmg Cloeis

Eramer's list (6%, wol. 1, p. 373) i3 quite different. A translation runs;
Acknowledpment of the Talamoa ;) thee, Olosega ; your highness, Tul Olosega ;
the Malelena ; the Brother Chiefs Vo'a and Fetui; Satui and your excellencies
Malae and Malemo; thee, Toga; your orators, Ape amd Niutao: your excel-
lency Tivao; (Nosega before me and its Htle; the aumaga of the Toi Olosesa;
of the brother chiefs | the aumara of Toga; the sons of the talers; the aualu-
ma of CMasega; Ta'api and her younger sisters; the daughters of the rulers,
Krimer translates Malelena as “thy speech which is like the tlight of a
plgeot.™

Churchill’s. text achnowledges; the Talamoa, Olosega; brother chiefs;
the Tul Closega, Closera beforeé me, or in front, and its title ; Satui and the
talking chiefs Malae and Malemo, e Topa, the spealers, Ape and Niuatoa.
His phrases for the aumaga and the avaluma are the sme.

The village itzell was divided into Satui, Pouono, and CHosega,  Tui
Ciogepgas Iived in Satul and this was the section which cared for his honze,
The talking chiefs lived in Pouono and the Uso Alii in (Mosega, Olosega
provided the war scouts. No posts were assipned in the fono except the post
of Twi Olosega, but each proup sat in the section assipned to them as a
proup.  Chiefs were called Mavaepa, Mext to Tui Olosepa ranked Male
avd Malemu, twe fe'ofo’s.  The sons of Malemo acted as town criers.  Next
tor them ranked Nofoa and Lala, Uso Al and after them Pava, Tago, Seo-
malo, Voa, Tupolo, and Fetui. ‘This was the order in which they were
served in the kava ceremony.  All of these could have cross beams up to one
bess than the Tui Olosega in their holises. There was one aumaga for the
whole village and one avaluma called Sataapi, the family of Taapi. Taapi was
also given as a tawpou name in Faleasao.
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The tapu fish were the same as those of Ofu. .

Closegga acknowledged only one tepua, Fuilelapi, whooe ambadimont 108
the eel {pusi) which was tapu to all the people of Olossga and Sili. If the
pusi were seen inland it was a sign of approaching disaster. The Olosega
people say: “Tagaloa is the god of all Samoa but ke is not prayed to in
osega.”  Puilelagi was worshipped in 2 place called Fanutuga where the
long house of his priest, Fue, stood. No food might be eaten in this house
in which some sort of sacred oracle stone was lodged. Fuilelagi did not
speak through Fue; he spoke to him, To Fuilelagi the people prayed becausc,
they said, “The people hed voted to have him {for their god.”

There was no leaping off place in Olosega. The most important local
lamdmark was O le Maga, a rock standing upon an eminence looking towards
Tau, There was once & Tay man named Fufu who lived in Olosega but
wis homesick for Tavu. Tagaloa refused to let him refurn to ki belowved
island and he stood, looking towards hizs home, unt] finally he was turned
to stone. ‘The rock O le Maga is not regarded ag an aitn to-day.

Formerly Olosega people are said to have lived inland, where the house
of Tui Olesega had seven faepae (foundation terraces).

Sl

Sili is a tiny village on the north shore of the island of Olosega, situated
on a narrow shelf of beach under an overhanging cliff. In 1926 it had only
86 imhabitants and only & safeis, but its social organization suggests the
possibility of the past glory which it claima, ‘The high chief title is Laulagi,
a title which has been vacant for a generation, Next to Laulapi rank Ses,
Setti and Fonoti, Usealn, brother chicls, and then Lolo, the fo'sic’s Sili,
High Talking Chiefs, and four talking chiefs of the swafons's class {Nua,
Sunlevae, Taimai and Alaiga).

The old seating plan of 5ili:

Motaaga Ald
{The sealing place of chiefs)
Visiting chiel’s post. La'alapi
Sea
d e
Seni

Fonatl

Frar soafang'us

FPrezent seating plan in which Sea is the ranking chief
Sanfanu'us
Vigiting chief SeR
Liso it
Lol

Tt
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The fa'alupege, as I was told them were a3 follows:

Ackpowledgment of thee, Sili, ;

Acknowledgment of your lordship Crusrga), La'olagi, and the brother chiefs
Ses, Seni and Fooott, [The word semge spplied was naot an wse in
Mamm when the |ast La‘alagi Hved.]

Acknowledgment of your excellency, Laolo,

Aclenowledgment of the suafon’ng

Acknawledgment of the elders,

Acknowkedgment of the Awmags of Hili

Acknowledgment of the sons of the Brother Chiefs,

Acknowledgment of the sons of the clders

Acknowledgment of the housshold of Tuilua'ai,

Acknowledgment of the daughters of the Brother Chiefs,

Acknowledgment of the daughters of the Elders

Kramer's list (67, vol. 1, 374) translated, reads: acknowledgment of thee,
aili, your highness, La'olagi, the Brother Chiefs Muasan and Moala, thee,
the High Talking Chief, Lolo, the aumaga of Sili, the son of La'olagi, the
sons of the Brother Chiefs, and the sons of the High Talking Chiefs, the
analuma of Bili, Tuiluaal and her younger sisters, the daughters of the
Hrother Chiefs and the daughters of the High Talking Chiefs. [A chief
who claims high prestige residing in Ofu to-day is named Muasau].

Churchill's phrases, based entirely on the record of Arthur Young, are
briefer: Sili, Laolagi, High Talking Chief, Lolo, and in the aumaga and
aualuma phrases only Tuiluaai and the children of Laoligi and the High
Talking Chicfz are memtioned,

The village of Sili was divided into Lolafaga and Fuapoe, where the house
of Laolagi stood.  Churchill gives Laolagi's house name as Tepatasi and says
the malee was called Talamen like that of Closega, tp which village he refers
a8 Vaiopi. Laolagi’s taupow was called Tuiluani and his manaiz name was
Faleagazala. Lolo presided upon all occasions and Sili's proudest boast is
the possession of the Lolo title, which eatitles its holder to fare forth upon
the sex when all else are forbidden to do so on account of the death of the
Tui Manua, This privilege was conferred upon o Lolo from whom a Tui
Manua onee asked some paper mulberry bark and some dye. Lolo presented
the Tui Manua instead his two sons and the Tui Manua was so pleased with
the courtesy that he exempted him and all those who should ever bLear his
title from observing the tapus connected with the mourning ceremonies for
a Tui Manua. Sili like Olosega worshipped Fuilelagi and the leaping off
place for the souls of the whole island is located in Sili.

Tradition records that thete was once an island village called *Sili § uta,”
about which Churchill records the foltowing cahnt:

Na sauni folau Siliad When Sili-by-the-pea gets resdy for war
& ¢ tapoa'i na ifo Silfuta. Sili-inland comes down and prays for victory,
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Sea, who now rules in Sili ag the holder of the title of highest rank, new
that there 15 no Laolagi, bas created for himself a taupon to whom he has
given the name of Laolagi. This is an imeresting example of the source of
a title,

All through this account of the scparate villages, there will be seen to be
discrepancies between the records of Kramer and Churchill—who  had
one common source [Arthur Young) and several different ones—and ITiy
ewit. Although a few of these differences may be errors, most of tem, 1
believe to be indicative of the rapid change which goes on in the supposedly
static aid traditional Samean social organization.

1t 15 appropriate to conclude this secount of Manuan social organization
with a description of the ceremonial elaboration which is uppermost in the
thoughts and first in the affections of afl Manuans, The fine art of sockl
relations, crystallized in formal phrases, made explicit in seating plans and
kava ceremonies is to them sign and symbol of all that is most desirable in
the conduct of human life, 2 continuing ceremonious statement of a pracious
social order.
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aiga: 1
‘alga
‘mittagi:
aitm 2
ald'it ¢
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GLOSSARY

In my spelling of Samoan words [ have adhered to the usage of former
sigdents of the Janguage. ] did not make any formal study of the Lngruage
but simypdy wsed it a3 2 means of communication. The fact that many Samoans
pre [letter-perfect in writing their language as the missionaries first {ramscribed
tt, male any departure om sy part o matter for violent COMETOYELSY, S0 that T
mizke no attempt at a cereful phonetic rendition, The eacly mizgionaries chose
tor inchicate the nazal sy sound with a g when it occurs either inffially or cenfeally.
Thiz ssage does not conform to the vswal spelling of Polynesian Tanguages bt
I have adhered to it becdtise students of Samoan sources il the other spelling
confusing and difficult. Only linguistic stedents, whe will be able to adjust them-
selves readily to the different spelling, and Samoan students, will he interested
in the native {erminotopy.

This statement applies only to words in the glossary, In the body of the
text Samoan geographic terms and proper nomes are spelled in aceordonee
with Bishop Musewm practice.

The following sets of Samoan words which appear in the text are omitied
from the glossarv: words which appear only ooce or twice in the pext and
which are followed by translations; kinship terms; titles, proper numes, and
wards associated with mank ; words which oceur ciily in phrases amd sentences,
accompanied by a complete translation; waords from other Polynesian ialects
which occur only onee in the text,

aiga:  relative | boasehold. fona: the formal gathering of chiefs: a
‘uiga s menl; feast. {ormal meeting,

‘Hitlapi s moorning feast, i [reely; withant casse

aifn:  ghest; spiril gafa:  mencalogy.

ali'i; chiefs. l'asx: tahoml fsh snered to chicfs

alo:  a ehwef™a younper relative. ifo:  to ceremanially hamiliate oneself,
alafi: loava corcimedy, ifogn:  the ceremony of humiliation after
asot day; day of human seerifice. . Eiving offense.

Atuar god igna s mame; fitle

amuluma :  groap of picls and young wom-  uc onp;othe lava cop

e owlio attend the fen o, ilaibudu . seoior fensales of father's Tine,
ampdga:  group of wntitled men in the wil-  ital:  seaward.

lagn, ihr: side; party; applied fo groupiogs of
'‘nvnt  loavel alfinal relatives,
avags  elopement. itisx: the back: the unimportant section
fa'sfethiz thank von; thanks, iuta: Ramlwnrd

fa'alupega; courtesy titbes of a willage or B! osan : .
lafor to give foge fo & talking chief; fhe

istrict.
fa'amases'an:  the deflapation ceremony, dapa 50 given.
{a'atm'viga:  ceremony [or conferring m title,  Iagi:  the death feast of a chicl.
fnfise s woman; femnle, bvalava: wide lom cloth of teade cloth,
fata: mat: Pamdanns milaufzie: judpment; common sense; fo
fale:  honge mrlitate, )
fanna:  place; land. malne: open square i center of village wed
fefe: to be afraid; fear. for cerenwmies.

fizfia:  to rejoice; happinesa. malaga: a traveling party; to fravel,
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mamzlu: te give properiy away to validate
a tatle ; ooe =0 validabed.

managa®:  the titular heir of a chief,

mangali'i: a kied; Porphyrie somorass,

IMARA T Cyis ;| to poe

matagi:  wind

matai: the hodder of a title of chief or talk-
g chief ; the head of & bowsehobd.

masd:  fermentsd hreadfruit,

ruli:  the kast; the beagt important

muos ;e be dnwilling,

namo e tai; o tapu the sea

samp b= eleele: (o tapy the L.

fid: a coconut

ne'la: villape

olpa:  ome category of property; that given
by the man's side in affinal eocchanges.

os0ga ! leaping off place of souls.

paia;  ehirerd.

piepae:  houwse platform, or pebble pave-
ment.

pacin: 8 very small outrgger canpe,

palimami: & manle dish of cocomit millke arw
taro leavos,

pusic . /& ach eel

sa: forbidden, tapu, set apart,

glva: dance; to danes,

5080 A companion in clreamecision: an in-
terecssor i a bove affair or a Ywoposal
of marrigge.

salo: & metrical composition dealing with
mythalogical material,

suafa:  courtesy word for nome or Htle

duafang'y; o class of talking chicls In Ma-
oA,

dusagat @ term of address msed do ehiefs,

u[uriu:_ a madg dish of covooits and breard-
il

fagata:  meay, people, mankind.

talolo:  a formal offering of food ta visitors.

tama: posth; woman's child; child,

tams [afive:  child of the distaf side of the
honse,

tama’ita’i:  lady : courtesy term for all wom-
En.

tama tane:  child of the make line.

£ 1 VT H TR

tapan fanua:  ghosthy puardians of places.

typua’i:  prayer, petition o gods.

tapai:  a hizroglyphic charm placed oo prop-
ety which cacried automatic penalties
for ntringement.

faua: War.

tauga: A cecemonial glie of food peesented
to a girl by a hoy,

taula aitu: o aeer; a man of apecial spiritual
Eiles.

tanle’ale’s: o young man without & teler an
untitled man.

tipe’: the titled girl of & chiefs family,

ti: Cordyling terminalis,

timfl;  inother,

titi: small; o grass skirt

toga: obe category of property; dowry
praperty,

to'oio'o:  Mamean derm for  high talking
chiels, speakes's sfaff.

tiafafine: sisder, mman epeaking.

tuagane ! beother, woman speaking,

tufuga: master craftsman.

i prefix often applied o bigh chiefs

talzdzle: talling chiel

tulafona: & decree of the fono,

tupua:  a family of villags god,

LnEL AR GVEen

upetic o tapa patterning bosrd.

e eiblig of the spme sex,

via: @ CAnoe,

vai:  water, medicine

vai aitw:  medicine vsed to resfore possessed
PETSONS IO constloushess,

FThis B the traditioeal apelling wed docs, T helicrn, corrospond @0 Hie western Samoan pronuncls

ten.  Im Manm, however, thie word s |'Ir|:|Iqur.u:|] manaa, besh whes applicd En the chief™s belr and

whes vsal attribotively to Beis beassifa

*Prat spells ihis dewprw, but 1 prefer the simpler phonetic apalling,

1, Bu
17, B

2 B
. B

A B

21, Bm
22 A

23 B
24, Bu

25, Hut

" Cne

27, Char
8, Cm
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